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Abstract. The article discusses the ideal city, the “Land of the Happy,” as
depicted by the great thinker Nizami Ganjavi. It examines the views of
philosophers and literary scholars on the utopian society presented by the poet.
The work also highlights the 12th-century thinker's ideas on humanism, justice,
morality, and struggle.

The sources, geography, and philosophy of the poet’s conceptual model of an
ideal society are analyzed through the interpretations and studies of Mahammad
Amin Rasulzadeh, Heydar Huseynov, Makavelski, Mammad Arif Dadashzadeh,
and Azada Rustamova, using a historical-comparative method. It is concluded
that, considering the enduring relevance of Nizami’s ideas and ideals, they
should continue to be studied today and actively incorporated into academic
discourse. His views on statehood, governance, and religious worldview should
be reinterpreted based on modern criteria and utilized in shaping the aesthetic
perspectives of contemporary youth.
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Annotasiya. Mogaloda dahi miitofokkir Nizami Gancavinin tosvir etdiyi ideal
sohar, “Xogboxtlor 6lkesi” haqqinda danisilir, filosof vo adebiyyatsiinas alim-
lorin sairin toqdim etdiyi utopik comiyyoato dair fikirlorindon bohs olunur.
Homginin XII osr miitofokkirinin humanizm, odalst, oxlaq vo miibarizlik
haqqinda diisiincolorindon do s6z agilir.

Sairin konseptual ideal comiyyat modelinin qaynaqlari, cografiyast vo folsafasi
hagqinda Mahammoad ©Omin Rasulzadonin, Heydar Hiiseynovun, Makavelskinin,
Mommod Arif Dadaszadonin, Azado Riistomin sorhlori vo tohlillori tarixi
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miigayisoli metod asasinda toqdim edilmis vo gonasto golinmisdir ki, Nizami
ideya va ideallarinin biitlin zamanlar {i¢iin aktuallig1 nozors alinib bu giin do
tadqiq edilmali vo eyni zamanda dovriyyays gotirilmalidir. Onun dovlatcilik vo
idaraetmo hagqindaki baxislarinin, dini diinyagdriisliniin yeni meyarlar osasinda
sorhi miiasir goncliyin estetik baxislarinin formalagmasinda istifado olunmalidir.

Acar sozlar: Nizami Goncavi, falsafa, utopik comiyyat, “Isgondarnams” poemasi

Introduction / Giris

As Goethe said, Nizami Ganjavi, whose creativity is the concept of
justice, reason, human happiness, wisdom, enlightened thinking, wrote for the
future. If we take into account that the time when the German poet said “the
future” is infinite, and is also the present day in which we live, then Nizami is a
poet of all times and epochs. His bright ideas are relevant for every period of
time. Nizami is a poet of all times, he is also a poet of all generations. If a young
reader learns from the poet’s legacy knowledge about the philosophy of freedom,
struggle, diligence and love, then a reader with years of experience gets to know
the master’s thoughts about spiritual exaltation, mortal and eternal life, and the
unfaithful world. Nizami did not only deal with individual events and problems
such as justice, morality, nature and love. On the whole, he presented the concept
of “ideal society” that complements each other in form and content.

In Nizami’s “ideal society” everyone has the same rights, the members of
this society do not have unpleasant signs such as betrayal, greed, malice, pride,
they look at the world through their bright windows. Thoughts, outlook on life,
attitude towards their surroundings of these peoples are bright. They are able to
be together when someone gets into trouble, or they can support them in happy
and sad days.

Main part / 9sas hissa

The scholar on Nizami studies Azada Rustam said, “Nizami presented the
ideal model of the land of imaginary beauty to humanity against the background
of bitter truths of history and time. The utopian land of happy people faced by
Alexander was the socio-political-moral outlook of Nizami, the triumphal
accords of aim and ideal in the artistic mold, it was the last, solemn result of the
poet’s philosophical-poetic conclusions in the direction of the concept of man
and society” [4, p.138].

The bulk of the scholars on Nizami studies — Alexander Makovelsky,
Evgenii Bertels, Mahammad Amin Rasulzadeh, Heydar Huseynov, Jamal
Mustafayev, Mammad Arif, Khalil Yusifov, Azada Rustam [2; 1; 6] and others
expressed their opinions and considerations about the “ideal society” in their
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research, and stated their attitude to this utopian theory, which is based on deep
philosophical roots. Some says that the source of this concept “The land of the
happy peoples” comes from the Avesta (“Land of the headless™, chapter I point
19th of “Vandidad”), from Sufi folklore, some from Farabi’s ‘“Madineye-
Fazila”, from Ferdowsi’s “Shah-nameh”, or from the episode of Alexander’s
meeting with the Brahmins. Some says that it comes from the worldview of the
Khurramids, and some considers it coming from Greek philosophy and even
from ancient Christianity. We can conclude by saying that Nizami Ganjavi was
able to present his ideal model by summarizing the brightest thoughts and ideas
of both the East and the West until him while giving a poetic outline of the
society in his dreams.

The ideas and opinions about the geographical location of the “Ideal city”
have caused many debates. In the studies written about the poet during the
Soviet epoch, we read: “The poet described a society in the north, in the
homeland of the great Russian and the Slavic peoples. A society where there are
no masters and slaves, where the moral equality of people reigns, a society
where the personality creates and builds for the benefit of the whole society, the
collective, where the triumph of human intelligence and the truth of life is” [5,
p.26]. Apparently, many Soviet scholars on Nizami studies believe that the
location of the “Land of the happy peoples” described by the poet is in the north
— in the area where Russians live. In his monograph “Azerbaijani poet Nizami”
Mahammad Amin Rasulzadeh writes: “The Paradise city” is definitely not
where the USSR is. Since, Nizami shows the direction of the road taken by
Alexander from this city towards Greece. According to that direction,
Alexander crossed the sea and traveled a long way from Kerman to
Kermanshah, from there to Babylon, and from Babylon to Shahrizur. It is an
insult to the science of geography to claim that the “The Paradise city” is red
Moscow when there is such clarity! If it is absolutely necessary to determine
the location of this ideal city that the poet imagined in his thought, it should be
sought in a country connected to (Khirkhiz) Kyrgyz. The poet, who attributes
every ideal thing to Turkness, also saw the “ideal city” in Turkestan. In ancient
Greek sources, it is precisely in Turkestan that societies which do not know
about private property are mentioned” [3, p.250].

As it can be seen, Rasulzadeh stands in a different position from other
researchers of Ganjavi at this point. If the Soviet scholars on Nizami studies
said that this utopia described by the twelfth century philosopher-poet is
amazingly harmonious with the socialist society, and that the ‘“historical
achievements” of the Soviet country surpassed the noble and lofty dreams of
the romantic poet, then M.A.Rasulzadeh did not see any similarity between the
“City of Justice” described by Nizami and the “Soviet paradise”, and made a
very successful and interesting comparison: “Nizami’s “Paradise City” is
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religious, while “Soviet paradise” is irreligious. The first recognizes the God,
and the other rejects it. In the first case, lies cannot be told, and in the second
case, lies are the greatest weapon of propaganda. In the first, love is the main
thing, but in the second, hate is ruling. If in the former, understanding is the key,
while in the latter, class conflict is the main thing. If animals live safely in the
first, people are constantly in fear of death in the second” [3, p.251]. We think
that both different approaches and trends have been distinguished by time itself.

At a time when hundreds of hadiths and sayings valuing science such as
“Learn science from the cradle to the grave”, “Pursue the science even if it is in
China”, “Knowledgeable people are the lights of the earth, the successors of the
prophet, my heirs” were merged into the saying of the prophet of the
proletarians, “Read, read, read”, and when science and religion were studied at
opposite poles, Nizami Ganjavi was not considered to be a loyal Muslim due to
his high appreciation of science and human intelligence, and there were even
those who went a little further and considered him an atheist. It is true that
Nizami did not approach religion and God superstitiously; he looked at the
creator through the window of the mind and understanding. For Nizami, the
creator of heaven and earth is a bright, luminous being. One of the poet’s
researchers Prof. R.Azada writes: “...Nizami also worshiped religion; he had
prostration to God, the creator of the universe and all existence, as the first
impulse. He was a devout Muslim of his time. His name has been immortalized
in the world not only as a genius poet and thinker Nizami, but also as Sheikh
Nizami;... However, Nizami treats both religion and the Qur’an like a
Renaissance poet-philosopher. Therefore, in the parts of his works related to
purely religious problems, even in “Munajat” and “Nat”, the social power is
stronger and more attractive”.

As much as Nizami called people to love humanity and be sensitive to the
fate of others, he also called them to fight against injustice. The poet, who was
always merciless against oppression and tyranny, war and disaster, was also
against inertia, submission to oppressors, and obedience. His works called
people to fight for kindness, humanism, and against oppression.

Conclusion / Natica

To study and promote such values of the Nizami Ganjavi heritage and to
use them in the formation of the personality of the young generation is very
important. Even the poet’s ideas of statehood and desire for an ideal society
should not be assessed as “poetic dreams”, their relevance for today should be
taken into account, and their socio-philosophical roots should be investigated.
This is an important requirement for specialists in study of literature,
sociologists and philosophers of the 21st century.
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AHHoTanusi. B cratbe roBOpUTCS O BOIUIOIIEHHBIM BEJIMKUM MBICIUTEIEM
Huzamu I'sHmpxeBu upaeane ropona, «OOILIeCTBE CYACTIMBBIX», MPUBOIATCS
CYKIEHHS] YUYEHBIX (UIOCO(OB U JUTEPATYpPOBENOB O MPEACTABICHUAX MO3TA
00 yrtonuueckoMm obiiecTBe. Takke NMPUBOJATCS CBEJIEHHUS O PACCYXIECHUSIX
meicauTens Xl Beka o rymaHusMme, CHpaBeIJIMBOCTH, HPABCTBEHHOCTH U
6oppOe. Ha ocHOBE HCTOPHUKO-CONOCTaBUTEIBHOIO METO/A IMPUBEACHBI
KOMMeHTapun u aHaim3 Mamen OwmunHa Pacynzane, ['eitmapa I'yceliHoBa,
A.O.MaxoBensckoro, Mawmen Apuda [anamsane, Aszamze Pycram 00
UCTOYHUKAX, reorpapuun u ¢uiaocopuu KOHLENTYyabHOM MOJENn Tmo3Ta
UiealbHOTO OOIIECTBA U B PE3yJbTaTe CAETIaHbI BHIBOJBI O TOM, YTO YUHUTHIBAS
aKTyaJIbHOCTh uJeH u uaeasoB Huzamu Bo Bce BpeMeHa, MX HCCIEIOBAaHUE U
notpebienue TpedyeTcss U B HAlM JHHU. Takke TOJIKOBAHHE €ro B3IJISAIOB Ha
yIOpaBieHUE TOCYIapCTBOM, PEIUTHO3HOE MHPOBO33PEHHE JOHKHO OBITh
YUYTEHO C MO3ULMU HOBBIX CTETUUYECKUX KPUTEPUEB U UCIIOJIb30BAHO HA OCHOBE
(dhopMHUPOBaHHS COBPEMEHHOM MOJIOIEKH.

KarwueBble ciaoBa: Huzamu 'snmkesu, punocodus, yronnyeckoe oO11ecTBo,
nosMa «Mckeniepaame»
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