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Ethnic group is a classification by other people of a particular group of individuals, usually
based on similarities or similarities in language, ancestry, history, society, culture, nationality, or
social behavior. The concept of ethnic group is often used for nationality, ethnic nationality, and the
distinction of one group of people from others on a national basis. Ethnic group — ethno-social edu-
cation, special ethnic, has similar ethno-psychological, ethno-cultural, linguistic and religious cha-
racteristics. Its understanding is interpreted as “national minority” in political-legal terms. In inter-
national legal acts and UN Conventions, “national minority” and “ethnic minority” (group) are
often used as adequate terms. Ethnic groups arise and develop in ethnic territory. Ethnic territory
means a province where a certain people are located. This area is one of the important features that
distinguish it from other nations. Ethnic groups Tats, Talish, languages of the Kurds belong to the
Iranian branch of the European language family. The Caucasian-speaking peoples are the Lezgis,
Avars, Sakhurs, Udins, Budugs, Grizs, Khinaliks, and Elghoys, who mainly settled in the northeastern
and northwestern regions of Azerbaijan. The article provides information about the history of the
Rutuls, who are representatives of a small number of peoples living in friendly and fraternal conditi-
ons on the territory of Azerbaijan, and samples of Rutul folklore and ethnography, which are part of
the Rutul culture, were collected and included in the research. Along with the scientific works written
in this direction, observation, interview and material collection methods were used in the research
work.
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INTRODUCTION

Geographically, modern Azerbaijan, located on the border of the European and Asian conti-
nents, was established at the intersection of various civilizations: Achaemenid-Sasanian, Roman-
Byzantine, Scythian-Khazar, Turkic-Oghuz cultures. Its location in favorable geographical conditions
and rich nature have made this area a large settlement since ancient times. Both in ancient and modern
times, Azerbaijan has been engraved in the memory of history as a nation distinguished by its high
tolerance. This is the homeland of Zoroastrianism, the first cradle of Christianity in the Caucasus, the
place where Islam is widely spread, the area where different ethnic groups live in peace, the land
where colorful cultures and folklores flourish by benefiting from each other. Historical sources show
that the ethnic composition of Azerbaijan is constantly expanding. Today, Azerbaijan stands out for
its ethnic diversity. Along with Azerbaijani Turks, there are Rutuls, Lezgis, Avars, Tats, Talyshs,
Mountain Jews, Kurds, Molokans, Ingiloi, Sakhurs, Khinaligs, Budugs, Grizs, Udins, etc. Ethnic gro-
ups live in unity and equality. Each ethnic group is part of the all-Azerbaijani culture, and each ethnic
group has preserved elements of its own culture. Thus, the unique traditions, crafts, cuisine and vari-
ous ceremonies of each ethnic group are among the main factors that serve to further enrich the culture
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of Azerbaijan. Dagestan, including Rutul, one of its territorial units, has been and continues to be an
interesting research place for travelers, historians, and scientists since ancient times. As a rule, in the
center of interests is the history, etymology, ethnography, socio-economic conditions, economy of
the mentioned region, as well as the research of the languages of the individual people settled in the
area. Historically and today, researchers have been interested in the lifestyle and culture of the ethnic
peoples living in the territory of Azerbaijan. One of these peoples is Rutul. The history of Rutuls is
related to Caucasian Albania. In the VI-VII centuries, they were included in Lezgan. Rutul was one
of the large political associations that existed in the territory of South Dagestan in the XI1I1-XV cen-
turies. In the 15th-16th centuries, the village of Khnov in Rutul grew stronger and created its own
special cavalry unit. Gazigumukh Shamkhali reported this to the Russian tsar. The inscriptions of
those times found in Khnov confirm this fact. As shown in the book “Rutuls in the past and now”
published in 1962 by L. I. Lavrov, a prominent Caucasian scientist, in the 15th century Rutul was a
large feudal institution and played an important role in the political life of Dagestan. Over the centu-
ries, Khazars, Mongols, Turks, and Persians attacked Rutul, but the representatives of this brave na-
tion resisted them heroically. The fact that Nadir Shah’s army besieged Rutul in 1741, but could not
take it, gives a clear idea of how the Rutuls are a warlike people.

It occurs in the book “History of Abu Muslim” under the name of “Rutul”. According to what
is said there, some of the grandsons of Abu Muslim are settling in Rutul, Khnov and Shinaz. From
the same source, we read that during the war with the Khazars, the ruler of Akht, Dervishal, “calls
for the help of the brave warriors of Rutul, Jenik and Rufuk™ [13]. According to LI Lavrov, a Sufi
temple existed in Rutul in the 12th century. Arabic inscriptions, according to the scientist, indicate
that Islam was strengthened among the Rutuls during that period. He calls the upper bank of the
Samur River “the richest area in the Caucasus where Kufic writings are widespread [6].

The first written information about the places where the Rutuls lived can be found in the works
of medieval authors. The 13th century Arab cosmographer Zakariyya al-Qazvini writes about the
Rutul village of Shinaz: “Shinaz is a small town in the land of the Lezgis, it is located on the breast
of a big mountain. The way there goes through the peak. They grow a variety of grain called “sul”
and mountain apples. Residents are kind and attentive to guests. They are engaged in the production
of weapons and armor” [7].

The Rutuls follow the Shafi sect of the artificial sect of Islam. As shown in the sources, the
Rutuls were the first to accept Islam in Dagestan. Of the CaucasusThe inscription on the tomb of
Sheikh Muhammad ibn Asad ibn Mughal, who was buried in Khnov in 675, which is considered a
monument of early Islamic culture, as well as other epigraphic inscriptions from the XI-XIII centuries
discovered in Dagestan, confirm this idea [13].

At the beginning of the 19th century, the military intervention of the Russian Empire in the
Caucasus began. In 1812, Rutul was annexed to Russia. In 1838, under the leadership of Agha Bey
al-Rutuli, an uprising against the Russians broke out. In 1839, Rutul district was incorporated into
llusu sultanate. In 1844, when Daniyal Bey went to the side of Sheikh Shamil, the sultanate was
abolished. When the rebellion was suppressed, the Rutul free society and the Ilusu sultanate came
under the control of the Tsar-Balakan military district created by the Russian Empire. The district is
divided into three districts: Rutul, llisu and Ingiloy. Each of them requires a deputy from the head of
the district [13].

Families of Dagestanis, including Rutuls, who took an active part in the Caucasus war under
the leadership of Sheikh Shamil, were exiled from Dagestan after the fall of the movement. They
immigrate to a number of Eastern countries [13].

In the Mountainous Republic established in 1917, the Arabic language acquires the status of
the state language, classes are held in this language in schools. When the Dagestan MSSR was estab-
lished in 1921, the Rutuls, like a number of peoples, opposed the Soviet government. In May 1930,
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an anti-Soviet uprising broke out in Khnov and surrounded the surrounding villages. But the rebellion
is brutally suppressed [13].

In 1925, when the anti-Islam campaign started in Dagestan, it was accompanied by the closing
of schools, the banning of the Arabic language, and the destruction of local imams. That policy con-
tinued in the form of repressions in the 30s. Rutul intellectuals still feel its bitter consequences in their
fate [14].

The ethnonym “Rutul” is related to the name of the district of the same name in Dagestan. Its
origin is unknown. In general, this word appeared late, and the rutuls like it gave themselves names
such as mukhads, shinaz, mukhrek, borrows, and khnovs. It is interesting that the Rutuls call their
village MBIXIAI/I, and themselves MbixiaOwir or Meixiaz [15].

According to the 1989 census, 25,397 ethnic Rutul people lived in the USSR. Representatives
of this people live in Luchek, Shinaz, Ikhrek, Mukhrek, Amsar, Kina Vrush, Cilikhur, Gala, Pilek,
Fartma, Aran villages located on the banks of the Samur River in Rutul district, Borch of Rutul district
on the banks of Akhitchay, and Khnov of Akhtyi district.they live in their villages. They also settled
in the villages of Rybalka of Kizlyar district and Novy Borch of Babayurd district in Northern Da-
gestan [15]. In Azerbaijan, the Rutuls live mainly in the villages of Shin, Shorsu, Gaynar, Dashuz,
Goybulag, Kuderlii, Aydinbulag, Inche, Orta Zayzid, Baltali, Bash Goynuk, and Ashaghi Goynuk of
Sheki region. There are Mukhad, Shinaz, Mukhrak, Ikhrak, Bortug and Khnov dialects of the Rutul
language [16]. Until the 40s of the 20th century, the Rutul lived a nomadic life, engaged in cattle
breeding. Another reason why the population leads a nomadic life is the unfavorable geographical
position of Dagestan. The unfavorable geographical position of the villages of Borch and Khnov,
where the Rutuls lived (Figure 1), made communication with other regions difficult. Therefore, the
Rutuls were historically forced to communicate with Azerbaijan. That is why the population migrated
to the grasslands of Dagestan (Rutul region) in the summer, and to Saatli, Salyan, Sabirabad, Kurda-
mir, Sheki and Shekinin Shorsu, Dashuz, Sarija, Acinohur areas of Azerbaijan in the winter [13].

=) |

Fig. 1. Rutul elders

Farmers engaged in migratory livestock farming were divided into two groups: The first group
of farmers were farmers who migrated as a family. They took all their family members with them.
The second group of farmers kept their families at home, bought and sent all the food items needed
by the family from the city of Sheki, and they themselves were engaged in cattle breeding in Azer-
baijan. Both groups of farmers were in Azerbaijan for nine months of the year, and in Dagestan for
the remaining three months. One of the ties established by the Rutuls between Azerbaijan and Dages-
tan was kinship ties. Historically, relations between Azerbaijan and Dagestan have existed and these
relations continue even now. The unfavorable geographical location of Rutul region, especially the
villages of Abaorch and Khnov, caused the problem of food shortage for them. That’s why they took
the food they needed from Azerbaijan (Sheki). They used horses to carry 5-6 months of food supply
and provide their own food supply. The Rutuls acquired these foodstuffs both with money and by
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exchanging wool, cheese, meat, and dairy products. They used Shin Gorge and Salavat Pass as the
main transportation route. The period of transition from the nomadic lifestyle of the Rutuls to the
sedentary lifestyle has left deep traces in the memory of the older generation. The living carrier of the
traditions, folklore, way of life and household of each nation is the older generation of that nation. It
lives in their memories and actions and is passed down to the present generations. These traditions
are still remembered today [13].

Marriage ceremonies in Rutuls — The first stage of marriage ceremonies in Rutuls is girl appro-
val [17]. On the eve of the spring holiday, every generation or every neighborhood would gather
together in rutuls and perform various ceremonial rites on the occasion of the arrival of spring. At
this time, young people would find an opportunity to like a girl, open their hearts, build a swing and
have fun. Rutuls would call it “shadvaldi” [16]. In general, the tradition of swinging with a swing was
characteristic not only of the Rutuls, but also of the peoples of Central Asia. In the past, wedding
invitations in rutuls were different. Rutuls used to say “come with your spoon” (turukhhan dik'a)
when inviting to a wedding. It was also a form of invitation to eat. The Rutuls call the wedding
“Davat” [16]. In the village of Shin, where the Rutuls live, when the boys approach the girl’s house,
one of the bride’s relatives hangs onions on a long tree. One of those who came to take away the bride
had to aim and shoot her. One of the interesting customs was that the groom shot with a rifle at his
wedding. The bridegroom was not in his own house (on the day of the wedding) but sat either in a
neighbor’s house or a close relative’s house. When the boy comes to take the bride from his house,
the girl closes the door and there is a ceremony called “bakhri”. The duty of “Jilovdar” is silver
decorated with a red ribbon from the girl’s houseis to sell the bowl to the boy’s house. The groom’s
“right or left female” buys it from the boy’s house. Three days after bringing the bride, the “bulakha
ek'irurair” (taking out into the water) ceremony is held. At this time, those who take the bride to the
water distribute halva and other sweets as sweets to those on the way [16].

In Rutul, marriage with relatives is not allowed. In other words, there is no marriage between
uncles, cousins, aunts, cousins, great-aunts, aunts, great-great-grandsons, and great-great-great-great-
great-great-great-great-granddaughters. From this it can be concluded that Rutuls prefer exogamous
marriages, i.e. marrying from a different generation, rather than marriage based on blood kinship. In
the 19th and 20th centuries, the beshikkertma marriage rule existed among the Avars and Lezgis, as
well as among the Rutuls. During the cutting of the umbilical cords of newborn babies, the mullah
recites a prayer and then declares that the babies belong to each other [16]. The Rutuls have preserved
this uniqueness in their wedding customs as well as many of their customs and traditions. The scene
with the participation of the Khan, the Vizier and the Executioner is also fashionable in modern Rutul
weddings. This scene takes place on the day after the boy’s wedding. In addition to bringing color to
the wedding, this custom also has educational significance. Elders who have participated in the wed-
dings of the village for many years also remember the past customs. They talk about the difference
between present and past weddings. One of the interesting aspects of Rutul weddings is that they
lasted for three days. There was a wedding for three days and three nights. At present, in the Novy
Borch village of Babayurd district of Dagestan, where the Rutuls live, the bride is not taken directly
to the boy’s house during the wedding ceremony. On the first day, the bride is taken to the house of
one of the boy’s relatives, and after a day, they are taken back to the boy’s house [16]. One of the
peculiarities of Rutul is that they have their own language. The language of this people belongs to the
group of Caucasian-speaking peoples. The Rutul language has four dialects with mainly lexical dif-
ferences. Its lexicon contains many words of Arabic, Persian, especially Azerbaijani and Russian
origin. Rutul poets who wrote and created in their own language created a number of examples of
literature related to migration life, settlement and later construction. Despite the absence of the Rutul
alphabet, this language has been preserved in the works of poets and writers and passed down
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to generations. In their poems and songs, the Rutuls remind their way of life, some of their history,
and some of their ancestral homes (Figure 2).

Fig. 2. Abay dan group

Almost the sourceThe folklore of this people, originating from Dagestan rutuls, continues in the vil-
lage of Shorsu. The Rutuls keep alive and develop their folklore samples thoroughly. Along with the
created examples of poetry and dance group, Rutul folklore also lives in the performances of “ABAY”’
dance ensemble, which is an integral part of it.

This ensemble is considered a decoration not only in the village of Shorsu, but also in all celebrati-
ons held in Sheki. Despite the fact that the Rutuls came to these places from Dagestan, many of their
characteristics are distinguished from the peoples of Dagestan, including the Avars, Lezgis, and Sakhurs.
This distinction is also reflected in their culture and art. Although the tunes played by the Rutuls and their
national dances correspond to the type of those peoples, they are not the same. In addition to the compa-
tibility between the peoples of Dagestan and the Rutuls, their language can also be shown among the
different shades. As the Rutul language belongs to the Lezgi group of Dagestan languages, it is quite
natural that there are similarities in the musical folklore of these peoples. Rutul musical folklore is distin-
guished by its variety of genres and forms. Among these genres, popular dance forms are usually accom-
panied by a troupe of trumpeters. (2 trumpets, kos drum, baby drum). Folk songs are accompanied by
accordion and drum, as well as balaban. Solo, duet and choral singing of folk vocal music is widespread.
Let’s note one fact that one of the musical instruments used by the Rutuls is the mey. This tool occupies
one of the main places among the tools used by rutuls. May instrument is made of reed (Figure 3). A horn
is attached to its tip. Because it amplifies the sound coming out of the instrument. On the back side (the
side of the mouth) a supsi is worn. The love of Rutuls for the art of dance cannot be compared with
anything. Some of the dances are combined three by three (“Maharramkend”, “Akushinka”, “Koroglu
return”) or two by two (“Chuirni-chuirni” and “Arzurik"a’) to form small series.

Fig. 3. Rutul players

As you can see, rutul dances also contain references from the folklore of neighboring nations. Com-
monalities and melodic types can also be seen in the creation of folk songs. “Lilay”, “Maralkhanim”,
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“Jeyranim” and others. Most, if not all, of the music samples are named in the native language. Others
can be added to the ones mentioned above: “Jan Abay”, “Paruk’ay”, “Deydirish” (dance and instrumental
melodyis the name), “Akushinka” is related to the name of a single male dance that is also found in the
Avars. There are also known terms denoting the name of a number of genres. “Muk” means dance, “muk’
havin” means dancing, “chailbi” means song. “Avazaxhan” is reminiscent of mughams with its free (like)
rhythmic improvisational style and stipulates the use of Azerbaijani mugham branches. As we mentioned,
Rutul songs are the main part of Rutul folklore. Some examples of such so.

Dagistanad big kaldi, ay bicadl rig
Yeyloxanad xhadkaldi, ay bicadi rig
Dagistanad big'kald1, ay bicadi ris
Yeyloxanad xhodkaldi,ay bigadi ris
Suvumudu ceyran kald1
Dardimid dorman kaldi
Masarid almaz kaldi
Ay xasdi rutulasdi ris.
Suvumudu ceyran kald1
Dordimid dorman kaldi
Masarid almaz kaldi
Ay xasdi bigamid ris.

Gudu cubra irxhur yi ay bicad ris
Gudu dordo irxhur yi can bigadu ris
Gudu cubra irxhur yi ay bicadi ris
Gudu dordo irxhur yi can bigadu ris
Suvumudu ceyran kald1
Dordimid dorman kaldi
Masarid almaz kaldi
Ay xasdi rutulasdi ris.
Suvumudu ceyran kald1
Dordimid dorman kaldi
Masarid almaz kaldi
Ay xasdi bigamidi ris.

Yik'o ab1 huxhus yiqar yos gada
Gu garquda yi lal ruk ur Sahzada
Rixdi ziya luzur alkar uyuxkal
Culax ruk’ur, tupal ruk'ur Sahzada
Sa gu risixh, say 1 yisixh can qada
Did-nin yik’ir gu yos risixh Sahzada

Hor bulaxa ruirk uids gu kaz xila

Garazar yi favkidikal faz xila

Yosgi agus yiqar lasur saz xhils
Suk’ur yasas, keyghas yiqar Sahzada
Balabankal eyghas yiqar Sahzada
Sa gu risixh, say 1 yisixh can qada
Did-nin yik’ir gu yas risixh Sahzada
Yusa k'usk ud nak b1 gaqar larxano

Vixhdi xali seyvana yi salxan
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Hirkans yi sinara yisir larxano
Gudu suklo siy vuruk’ur Sahzada
Xolo ubul, xiy vuruk'ur Sahzada
Sa gu risixh, say i yisixh can gada
Did-nin yik’ir gu yas risixh Sahzada
Rutul proverbs and sayings form the basis of Rutul folklore. We can show the following
examples from Rutul proverbs.
1) Sayeylakha lixhimid or chaar or khasiyat kiikasi. (Those who graze in the same pasture have
similar hairs or temperaments)
2) Ublus water that kivina maa ch alagxdiil kavaghas tooth. (No matter how much you feed the
monster, it still won't enter the forest)
3) Mik gildigir t'ulqat. (The ice cracks from its thin place)
4) Tanbald1 yimayilas palan ki sa people ki ki. (A lazy donkey is also a heavy burden) Aldara
yats lipxhude aa yiimal vashadvi. (When the bull's foot slips above, the donkey cries below)
5) Khhad khiyaitkhiir, kubkukhdakh khil ghama’. (Do not touch the foam after the water has run
off)
6) Ghuas chigay mannas ki ma’. (Don't wish for others what you don't wish for yourself)
Suvgudu aslanala luvzudu jackal alive vii. (A wakeful jackal is scarier than a sleeping lion)
7) Treacherous winter linsaddish. (A treacherous man does not get fat) (does not get rich) Gu
kapirakhan yiixiiidi guc xhivaxhan yiix. (He who stabs you, stab him with bread)
8) Yik'is gachagud ulus gavagad tooth. (The eye cannot see what the heart cannot see)
a) In Kacilmik, it was vykhid ubramikia ki vishir. (He went by the horn, lost it in his ear)
b) Livxhid; Yiddish. (The grazer does not die) (after illness)
c) Ubluk's takhh kipt'a havirvi. (The sheep is given to the monster)
d) In was winter in the country. (Whose chicken said winter)

One of the interesting customs of the Rutuls is the "gudiy-gudiy” game, usually held in winter.
As we know, it snows a lot in the village of Shin, which is one of the villages where the Rutuls live,
and where the winter season is harsh and long. When it snows, a group of young and middle-aged
residents (men) unite in a group of 10-15 people and decorate "jackals". One of the boys in this group
of 10-15 people is decorated with skins and made into a jackal. Of course, the jackal is a mythical
figure, and it is created to attract people's attention. Along with this group, there are also trumpeters.
At this time, the group goes from door to door playing and playing, whichever house they go to, the
owner of that house gives the jackal certain foods - potatoes, beans, rice, walnuts, hazelnuts, etc. like
fruits and vegetables. Whichever house the jackal goes to, it plays in the yard of that house and
symbolically dies. The jackal throws himself into the snow so that he does not get crushed when he
falls. After giving the share, the owner of the house gets up and leaves. When the jackal crosses the
road, it scares the children, whoever it can get hold of, knocks it to the ground and feeds it with snow.
This game was very interesting for everyone, especially for children. If big people (men) come in
front of the jackal, he wrestles with him. Thus, the jackal roamed the village for three days. After
wandering around the village, the members of that group organized a meeting and ate and drank from
the collected food. This custom belongs only to Shin village of Sheki.

CONCLUSION

1. The unique folklore and ethnography of minority peoples is a part of the folklore and eth-
nography of Azerbaijan and plays a special role in its enrichment;

2. Rutul songs, proverbs, ethnographic materials - ("Gudiy-gudiy" game, dances, etc.) are an
interesting source in terms of researching the history and spiritual culture of the Rutul people;
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3. Collecting and promoting the folklore of various ethnic groups living in our country is of
great importance in strengthening the sincere relations between them and icreatinthe spiritual bond
between people.
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KiCiK RUTUL XALQLARI YALNIZ AZORBAYCAN AILOSININ PARCASIDIR
E.M. Qarayev, S.S. Hiiseynova
Etnik grup-miiayyan grup fordlorin, adston dil, acdad, tarix, comiyyat, modoniyyat, milliyat vo

ya sosial davranig bonzorliklorino vo ya eyniliyino osaslanaraq digor insanlar torofindon
tosniflondirilmoasidir. Etnik qrup anlayisi tez-tez milliyat, etnik milliyat vo bir grup insanin
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digoarlarindon milli zominds forglondirilmasi tigiin istifads edilir. Etnik grup-etnososial tohsil, xiisusi
etnik, oxsar etnopsixoloji, etnomadoni, dil vo dini slamatlors malikdir. Onun basa diisiilmasi siyasi-
hiiquqi terminlordo “milli azhiq” kimi sorh edilir. Beynolxalq hiiquqi aktlarda, BMT
Konvensiyalarinda “milli azliq” va “etnik azliq” (qrup) ¢ox zaman adekvat Kimi islonilir.Etnik qruplar
etnik orazido yaranir vo inkisaf edir. Etnik orazi dedikdo, miioyyon xalqin yerlosdiyi vilayot basa
diisiiliir. Bu orazi onu basqa xalglardan farqlondiron miithiim slamatlordon biridir. Etnik qruplar tatlar,
talislar, kiirdlorin dilleri-Avropa dil ailesinin iran budagma aiddir. Qafqaz dilli xalglar iso lozgilor,
avarlar, saxurlar, udinlor, budugqlar, gqrizlar, xinalqlar, yengiloylardir ki, bunlar da baglica olaraq
Azorbaycanin simalsorq vo simal-qorb rayonlarinda moskunlagsmislar. Moqgalodo Azorbaycan
orazisindo dostluq vo qardasgliq soraitindo yasayan azsayli xalglarin niimayondolorindon olan
rutullarin tarixi ke¢misi haqqinda malumat verilmis, rutul moadeniyyatinin torkib hissasi olan rutul
folkloru vo etnografiyasi niimunoslori toplanaraq todqigata colb edilmisdir. Todqiqat isindo bu
istigamotdo yazilan elmi osorlorlo yanasi, miisahido, miisahibo vo materiallarin toplanmasi
metodlardan istifads edilmigdir.
Acar sozlar: Azsayl xalglar, rutullar, folklor niimunalori, evlilik marasimi.

MAJIEHBKHUH PYTYJbCKHM HAPOJI-YACTH OJJHOM ABEPBAVI)KAHCKOM
CEMbH

9.M. I'apaes, C.C. I'yceiinoBa

OTHHUYECKas TPYIIA-3TO KiIacCH(PHUKAIUSA JAPYTUMH JIFOJbMHU OINPEACICHHONW TPYIIIBI JHUII,
O0OBIYHO OCHOBAaHHAsS Ha CXOJICTBE WJIM CXOJICTBE SI3bIKA, MPOUCXOXICHUS, UCTOPHH, OOIIECTBa,
KYJIBTYPBI, HAITMOHATHLHOCTH WJTU COIMATTLHOTO TIOBeIcHUS. [IOHSITHE 3THOC YaCTO HCITOJIB3YeTCS JIs
0003HAYCHHS HAIIMOHATBHOCTH, dTHHYECKON MPUHAJICKHOCTH, a TAKXKE OTIUYUS OJJHOU TPYIIIIBI
JOAed OT JPYrHMX [0 HAIMOHATBHOMY TMPH3HAKY. OTHHYECKAs TPYMITAa-3THOCOIHAIBEHOTO
oOpa3oBaHus, 0co0as ATHUYECKAs, UMEET CXOJHBIC STHOICHXOJIOTHYECKUE, ITHOKYILTYpPHBIC,
SI3BIKOBBIC M PEIIUTHO3HBIC XapaKTCPUCTUKU. Ero MOHMMaHHE TPAKTYETCS KaK «HAIMOHAIBHOE
MEHBIIIMHCTBO» B MOJIUTUKO-TIPABOBOM IJIaHE. B MeXTyHapoIHO-TIPAaBOBBIX aKTaX W KOHBEHITUSIX
OOH TepMuHBI «HAIIMOHATBHOE MEHBIIMHCTBO» M «ITHHYECKOE MEHBITUHCTBOY» (TpyIIa) 4acTo
WCIOJNIL3YIOTCSL KaK aJeKBaTHbIC MOHATHI.DTHHUECKUE TPYIIbI BOSHUKAIOT U PAa3BHBAIOTCS HA
STHUYECKON TePPUTOPHUU. DTHUYECKAS] TEPPUTOPUS 03HAYAET MPOBUHIINIO, HA KOTOPOH MPOKUBAET
oTpeieNIeHHBIH Hapo. DTa TEPPUTOPHS SBISETCS OJHOU U3 BAKHBIX OCOOCHHOCTEH, OTIUYAIOIINX
€€ OT IPYTrUX HapOJ0B. DTHOTPYIIIHI TaThl, TAJBIIIH, S3BIKH KYPJAOB OTHOCSITCS K UPAHCKOW BETBH
€BPOIEHCKOM A3BIKOBOM ceMbU. KaBKa30s3bIYHBIMU HAPOJAAMH SBIISIOTCS JIE3THHBI, aBAPIIbI, CAXYPHI,
VIUHBI, OyTIyTIbI, TPU3bI, XUHATIUKHU U 3JIBTOH, PACCEISBIIUECS B OCHOBHOM B CEBEPO-BOCTOUYHBIX U
CeBepo-3amaJHbIX paiioHax A3sepOaiikaHa. B cTtaThe mpeacTaBieHbl CBEICHUS 00 UCTOPUUYECKOM
MPENOChIIKE PYTYJIOB, TMPEACTaBUTENECH HEOONBIIOr0 4YMCIa HAPOJOB, TMPOKUBAIOIIMX B
JIPY’)KECTBEHHBIX U OpaTCKUX YCIOBHUSX Ha TEPPUTOPUHM A3zepOaiikaHa, a Takxke 00pasIlbl
PYTYyIbCKOTO (hOIBKIIOpA U 3THOTpaduH, BXOISIINE B COCTaB PYTYIbCKOU KyIbTypbl. COOpaHbI U
BOBJICYCHHI B UcCIieioBaHUe. Hapsiay ¢ HanmMcaHHBIMU B 3TOM HaIPaBJICHUU HAYYHBIMU padOTaMH B
HCCIIE0BATENIbCKOM pab0Te UCIIOIB30BAIMCH METOIbI HAOIIOICHHU S, MHTEPBBIO M cOOpa MaTepurara.
KuroueBble cioBa: Manouucienuvle Hapoosl, pymyisl, 00pazysl oavkiopa, bpauHwli 06ps0.
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