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Being a common problem of all historical periods, the aspiration to build a free, blessed
and just society has always made human being to think. The development of such an ideal
society has occupied the mind of civilians, and individual thinkers have worked to achieve
this goal. Generally speaking in order to develop an ideal society, every individual as a social
being, participated actively in the process of evolution of society, and lived and created with
the determination of forming a legal, independent and people's society.

The ancient Greece, India, China, Tibet, Egypt, Babylon, Judaism, Christianity, Islam
and other similar grandiose civilizations of world, have fulfilled their commission in this
universal process, both individually and collectively.

Over the generations, thinkers in different areas have suggested political, social,
religious and philosophical teachings, theories, and utopias to build an ideal society, and on
the basis of these ideas, many sects and communities have appeared and developed
throughout human history.

Beyond the conflicts happening in the socio-political life of society there exist a sublime
idea and goal, such as living in a humanist and just society. Even today, this desire and
aspiration is a substantial need of human being.

Sheikh Abu Muhammad Ilyas ibn Yusuf Nizami Ganjavi, who wrote and created in the
12" century, was a thinker whose own hand writings in relation to solving the famous
problem still remain under the name of social utopia. H.Arasly, M.Rafili, A.Sultanli, M.A.
Rasulzade, M. Arif, M. Jafar, Y. E. Bertels, H. Huseynov, A.O. Makovelski, G. Aliyev, A.
Rustamova, A. Abbasov and others studied the heritage of the genius poet, and conducted
research on the historical and philosophical roots of the issue and problem of a just ruler,
social justice, and an ideal society.

The research was done mainly in three directions:

1. The origins of the problem in the ancient Greek philosophical thought was
investigated,

2. The roots of the ideal society problem was studied in connection with folklore;

3. The research was presented as a product of the poet's own imagination.

Researchers of the first group compared the utopian society depicted in the works of the
ancient Greek philosophers with the description of the utopia in Nizami's Igbalname, and the
similarity of these views aroused great confidence in them.

H.Huseynov, A.O.Makovelski, Y.E.Bertels. J.Mustafayev, M.Arif, Sh.F.Mammadov,
G.Mammadov and others are among the scholars who studied Nizami's social, political and
philosophical views. They think that penetration of the idea of a utopian society into Nizami's
works is connected with the poet's deep knowledge of ancient Greek philosophical thoughts
(Socrates, Plato, Aristotle, etc.) (1). For instance, H.Huseynov compares the free and blessed
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country described in Igbalname with the utopias of Plato, the Stoichlor school of Zeno, and
Eckermann, and Yambul's work "Sunny Island” (for further information regarding the
mentioned studies refer to: Z.A.Allahverdiveya, “ Formation and Development of Nizami
Studies in Azerbaijan (1940s), PhD Dissertation (2)).

The opinions of most philosophers are controversial and contradictory. Due to
ideological reasons, the ideal society itself is explained based on the rules of socialism. In
order to prove the richness of the poet's work in terms of his philosophical worldview, Nizami
Studies are based on the principle of acceptance and admiration of ancient culture by
European and Russian science, and therefore by obscuring the Islamic culture, try to show the
poet's attachment to ancient culture. For example, A.O.Makovelsky considered the idea of
utopian society specifically belonging to Nizami; other scholars also based their research only
on the ancient Greek philosophical thought, and did not study the problem within the
framework of Islamic culture; they directly referred to Nizami's work, ignoring the sources
related to the religion, philosophy and history of Islam that brought up the poet- thinker.

The comparisons that J.Mustafayev has made between Nizami’s theory of ideal society
and Plato's theory of the utopia are interesting, but when it comes to the idea of giving Nizami
an advantage in this comparison, it is undoubtedly clear that compared with the philosophy of
the 12" century, the ancient time thoughts were primitive.  As philosophy grew and
developed in the 12™ century, so did its various social problems. Hence, the ideal society
described by Nizami should have prevailed.

Due to these causes, the study of the problem of "utopian society” posed in the above
mentioned scientific works, on the basis of a new, scientific methodology is an important and
essential issue.

Scholars who study Nizami such as Ali Sultanli, Y.E.Bertels and Ali Abbasov also
belong to the first group who deeply and thoroughly studied the sources of the
"Iskendername™ (3). They investigated the roots of the idea of a utopian society in historical-
philosophical thoughts of different cultures, for instance ancient Greece, ancient Egypt, Iran,
India and so on. As an example we can mention Y. E. Bertels who claimed that the idea
behind an epic about a "flourishing land™ was taken from the story about the Brahman
gymnosophists described in a poem of Ferdowsi’s "Shahnameh". However, Niazmi added
radically different elements to this concept (4).

Among the researchers belonging to the second group, we can mention H.Arasly who is
distinguished by his valuable investigations and writings in Azerbaijan literary criticism and
Nizami studies (5). He studied the main features of the environment in which the poet grew
up, the connection of his works with folklore, and appealed to the poet’s national roots.

From this point of view, J. Jahanbakhsh (6), who sought the origin of the issue in the
"Dede Korkut" monument, an ancient Turkish epic story, claimed that the Turkish way of
thinking was reflected in Nizami's idea of an ideal society.

Scholars who conducted research in the third group studied in detail the life, period and
art of Nizami Ganjavi; they include H.Arasly, M.Rafili, M.Alizade, Y.E.Bertels, R.Azade,
Rustam Aliyev (7) who are well-known academicians in the field of studying Nizami.

They described the famous episode in Iskendername as an original idea belonging to
Nizami. Mammad Amin Rasulzadeh depicted the idea of a utopian society as "an ideal city
came to life in the poet's imagination.” (8)

It is well known that the strained political and social processes in the former Soviet
Union, the collapse of the Soviet empire and totalitarian regime, the breakdown of the
Marxist-Leninist ideology based on vulgar materialism, and the economic, political and
spiritual crises in the post-Soviet space, changed the methodology of literary criticism in
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Azerbaijan and created the required conditions for the study of events in the literary process
on the basis of objective, scientific principles. This, of course, was reflected in the study of
Nizami.

We all know that Nizami Ganjavi's worldview has been perverted for years, and he was
introduced as a purely materialist, atheist thinker.

In fact, Nizami was a devout Muslim who was knowledgeable in foundations of Islam
such as Qur'an, Hadiths, theology, jurisprudence, and Sufism; he was well-versed in the
interpretations of the Qur'an and the history of the prophets, and read these sources in the
original language. He was also skilled in the works of ancient Greek philosophers, ancient
Indian and Iranian thoughts translated into Arabic (the oldest written monuments of these
cultures were already translated into Arabic by the 12" century). As we know from medieval
commentaries such as "Ahl-e Marifat", he was a scholar and devotee who grew to the highest
spiritual position, the rank of sheikh (Muslim religious scholar).

The famous researcher Mubariz Alizadeh, who studies Nizami, characterizes the poet in
this regard as follows: “Nizami used to begin each of his works with a hymn, kneeling before
the creator of the universe, and plunged into the sea of thought, searched the pearls of words
that could express the glory, power, wisdom and greatness of the Creator; then composed the
words into verses with his unique skill and endless love; he created such an artistic and
philosophical world that the reader is amazed at Nizami's mastery, as the poet marveled at the
power of God. (9) (See in detail about Nizami's religious views: Ahmadaga Ahmadov.
"Nizami-scientist” (Chapter IX - Nizami-Islamic studies)) (10).

In Nizami studies | am dealing with the issue of onomastic units (study of special
names). While collecting encyclopedic information about Iskander in Islamic scientific,
historical, geographical, religious, literary and artistic literature, | came across an interesting
fact following in the footsteps of the nickname of Dhu al-Qarnayn.

Iskander Rumi (Alexander the Great), the protagonist of the Iskandername Masnavi
(double-rhymed verses), is mentioned in verses 83-98 of Surah al-Kahfin the Qur'an under the
nickname "Dhu al-Qarnayn” (in Arabic means "two-horned", "owner of two horns").

It should be pointed out that it is not accidental that Alexander the Great, the prototype
of Iskander, the protagonist of the Iskendername, is mentioned in the Qur'an as a prophet. The
life, conquests, heroism and adventures of the great Macedonian warlord is described in detail
in the works of ancient Greek and Roman historians (Arrian, Plutarch, Kvint Kurcij Ruf, etc.);
Ali Abbasov, who studies these works, claims that they are strongly influenced by Greek
folklore (11). Divine qualities were attributed to Alexander, and various legends around him
claiming that "Alexander came to mankind by the will of God."

This idea is confirmed in Greek esoteric literature. Greek esotericism presents
Alexander the Great as a spiritual figure who, like his father Philip Il, was aware of the
mysteries of the universe. "Undoubtedly, when he conquered all of Asia (as big as a handful
of Greece and India), he (Alexander) was determined to create a world monarchy: but not as a
monarchy created by the Roman Caesars, who oppressed nations, ad destroyed religion and
science; he was passionate about the idea of uniting Europe through a religious synthesis
based on the authority of science” (12).

In his monograph “A Novel about Alexander and His Main Versions in the East”, Y. E.
Bertels hypothesizes that the influence of the legends about Alexander on the Arab world has
been occurred in different ways. As a result of the intermingling of legends taken from Syria,
Iran and other regions with indigenous legends, the form of occurrences and episodes of
ancient Greek has changed in such a way that it is a difficult process to determine that they
originally belong to Greece.
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The succeeding destiny of the legends about Alexander in the Muslim world is related
to his influence on the Quran (i.e. Islamic culture) (13).

The idea of a utopian society existing in Greek philosophical literature passed through
the filter of Islamic religious-philosophical thought, and underwent a certain transformation,
then penetrated the "Iskendername™ of Nizami. In order to prove this we should look at the
works of Islamic historians, so to solve this problem scientifically.

Collecting the stories and interpretations of the Quran, as well as the narrations of
historians who wrote about the lives of the prophets, and the life of Alexander Dhu al-
Qarnayn, who carried a prophetic mission and his name is mentioned in the Quran, it is
appropriate to refer to the works that are popular in Islamic history under the title “Qisas Al-
Anbiya” (Stories of the Prophets).

One of the first figures among such historians was Abu Abdullah Wahb ibn Munabbih
(7th century).

The image of the free and blessed land described by Nizami in "lgbalname™ was
narrated in the name of a story by Wahb ibn Munabbih. The overlap of many motives and the
similarity observed in the image is of great interest.

After his imprisonment, he uttered: “God put us in prison; we increased our worship of
Him” (Al-Dhahabi); these words were said about his ascetic life, which is an Islamic parallel
to Job (Prophet Ayyub). It is narrated that he advised: to warn before war and controversy,
and not to distance yourself from society, however to be careful with people (deaf when
hearing, blind when seeing, dumb when speaking). In Abu Nu'aym’s work (see Hilyat al-
Awliya), his various views on wisdom, asceticism and Sufism are mentioned. These
narrations, which show that Wahb was well-informed of the Torah (while mentioning the
name for the stories he narrates, see 1V, 38, 48, 58; for other stories, see 27, 32, 38, 50, 51, 59,
60, 67, 70, 71, 72), the Psalms (while mentioning the name for the stories see 1V, 62, 67) and
the Bible (see 52, 56, 61, 67) are accompanied by the hadiths he narrated (1V, 73-81).

Wahb gained mastery of the view of "destiny”, "fate", "fortune"” (see also Yagut, Irshad
VI, 232); but he later rejected this view because it did not correspond to all of the revelations:
If we look at a narration in the Hilyat al-Awliya (IV, 24), he himself said that he did not
express any views on the subject of destiny and fate. There is no record of the period of his
life in which he was imprisoned. Such an event may have happened in his last days of life;
because Wahb died in 110 or 114 AH, after the corporal punishment ordered by the governor
of Yemen, Yusuf ibn Umar al-Thaqgafi.

The utopian society, which we will present below to the readers, can be considered the
basis for Nizami Ganjavi's description of a free and blessed country described in Igbalname.

According to a narration of Wahb ibn Munabbih, Alexander Dhu al-Qarnayn ...
traveled the world, conquered countries and called everyone to worship the Only God (Allah),
so that he came across a pious people, a community that ruled and judged with fairness. The
members of this community shared things equally, ruled with justice, had equal rights, were
compassionate to each other, and unanimous, lived in the equal position, had similar morals,
followed the right path, had tender hearts (friendly), and were well-mannered. Their graves
were on the threshold of their houses, and the houses were without doors; they had no
commanders, no judges, and no rich and noble people (without rulers). They do not differ
from each other (without differences), do not try to be superior to each other (no competition),
there is no dispute (no controversy), they do not quarrel, do not insult each other, and do not
kill each other (no war). There was no hunger, no famine, and they did not become enraged.
Calamities did not happen to them, and they were among the longest-lived people. There were
no poor (wretched, beggar, needy), rude, hard, cruel, ruthless people among them.
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Dhu al-Qarnayn watched this and was amazed at their work and said: O people, tell me
of your deeds. | have traveled the land and the water, the east and the west, the light and the
darkness, and | have never met anyone like you. Tell me about yourself. They said: yes, ask
us what you want. He said: tell me, why are the graves of your dead on the threshold of
houses? They said: we do this deliberately so that we do not forget death and feel its existence
in our hearts. He asked: why are your houses without doors? They replied: except pious
believers (trustworthy, pure, reliable), there is no one among us who could be accused (thief,
traitor, plunderer). He said: why are there no commanders among you? They said: we do not
oppress one another. He asked: why are there no judges among you? They said: we are not
hostile to each other (hence, do not enter into conflict). He asked: why are there no rich
people among you? They replied: we do not increase wealth and property. He asked: why are
there no rulers among you? They replied: we are not arrogant towards one another. He asked:
why don't you oppose and argue each other and there is no disagreement between you? They
said: Because our hearts are united and there are pious, believer, devout and righteous people
among us. He said: why do you not insult, curse and kill each other? They said: because we
have overcome our disposition with determination and do not follow our desires and illusions.
He said: why are you united, and joined, and your path is straight and true? They replied:
because we do not lie to each other, do not deceive each other, and we are far from slander
and gossip. He said: tell me, how is it that your hearts are so similar to each other, and the
path you are following is just? They said: our hearts are truthful, pure, faithful, true, and we
have removed envy, ill-will, hatred, anger, prejudgment, enmity, and rage from our hearts. He
asked: why are there no poor, miserable, and beggar among you? They replied: because we
share equally. He asked: Why are there no rude, rough, cruel people among you? They
replied: from humility, obedience and generousness. He asked: what makes you live longer?
They said: we act and judge with justice and trueness. He asked: why do you not face
starvation and hunger? They said: we do not forget Istighfar (seeking forgiveness from God).
He asked: Why do you not get angry? They replied: we get prepared before misfortune, so we
protect ourselves carefully and vigilantly. He asked: Why do you not suffer the calamities that
befall people? They said: we do not trust in anyone other than God: we do not rely on the
weather, the stars; we have nothing to do with them. He said: | have heard that your fathers
lived the same. They said: Yes, our fathers had mercy on the wretched, and beggars, helped
the poor, forgave those who oppressed them, did good to those who did bad to them, treated
the ignorant with kindness; gave amnesty to those who insulted and cursed them, and prayed
for their relatives; They repaid their loans and did not betray the trusts, they prayed timely,
fulfilled their vows, and kept their promises, and did not expect rewards from others, they did
not stay away from their relatives, did not hate them, and did not treat them arrogantly and
pretentiously.

Thus, the Almighty God put their affairs in order and organized things, protected them
while they were alive, and it was upon God to protect their inheritance”.

This episode, narrated by Al-Tabari on behalf of Wahb, allows to study the problem of
social justice in Nizami's work with reference to the Islamic religious, philosophical and
historical thought that brought up the poet-thinker, which is different from the Nizami
researchers who studied the problem of social justice only on the basis of ancient Greek
philosophical thought. This approach prevents the formation of a number of
misinterpretations and baseless assumptions (studying the idea as a product of the poet's
imagination).

In “Nasirean Ethics” by Nasir al-Din al-Tusi (1201-1274), written on the basis of
scientific-religious-philosophical and social views of Abu Ibn Miskawayh, Ibn Sina, al-
Farabi, Aristotle, Plato and a number of other philosophers, the category of "justice”, based
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of concepts such as "unity”, "wholeness", is defined as follows: "... the ditch has taken its
water from the first beginning, which is the true ‘one’, that is, from the stream of light of an
absolute being that has penetrated the essence of all numbered beings.” (16) "... Being able to
determine the middle ground in everything and not allow it to be distracted by understanding
it is only achieved through equality, which is called the ‘voice of conscience' (divine honor)"
(17).

Referring to Aristotle, Tusi states: "... those who own divine honor, do things in such a
way that lead to equality, goodness, blissfulness, and justice, and divine honor consent to
nothing but kindness, because the will of the great Creator is directed only to good deeds.
Thus, suitable to this, the "divine honor" is inclined to acts that are useful and cause
happiness, and avoids corrupt deeds." (18)

Nasir al-Din al-Tusi, profiting from the ideas of the ancient Greek and Arab
philosophers, defines "perfect happiness™ as follows: "perfect happiness™ is the destiny of
such people... that through the divine light and human consciousness, becomes aware of
innumerable secrets, and whoever attains this level, also attains the highest degree of
happiness. Such a person lament neither for the loss of his beloved, nor for his lost wealth,
and all the world's possessions, including his body which is the closest to him, become a
heavy burden to him;he considers it a great blessing to be released from his body and obtain
freedom. Such a person's interest in worldly possessions is only related to his body, but it is
not in his hand to get rid of it, so he does nothing against the will of the great Creator, and the
temptations of nature, and the degree of his lust cannot tempt him to do wrong. Then, he
mourns neither for the loss of his beloved nor for the loss of his dreams; he neither rejoice
when he triumphs, nor exceed the limits when is delighted. (19)

“A number of ancient philosophers believed that the body has no share in happiness:
they also said that since the ego is merged with the body, the natural filthiness of body, the
impurity in it, and its need for other unclean things also dirty the ego, and this is not
considered "absolute happiness"”. That is why the body is incapable of fully discovering the
truth of the intellectual categories, and the essence and nature of matter remains obscure to it;
but when the ego is separated from the filthiness, and is cleansed of impurity, it begins to
shine; it acquires the ability to manifest its pure essence and receive the sublime light, and
then it deserves the title of "perfect intellect” (20). The story narrated on behalf of Wahb
allows to renovate the missing intermediate link in the chain of the social utopia formed in
ancient philosophy with ideal society, described in Nizami's “Igbalname”.

Nizami took a creative approach to the sources he read, and later leaned on in his works,
and used them as an artistic means to express his thoughts and beliefs, principles of life,
perspective and worldview.

Nizami’s search for an ideal society and just ruler throughout the whole “Khamsa”, is
ended and completed in the following lines: "... he had not heard anything more interesting
than this, nor had seen in the book of the kings. He said by himself: 'If you are wise, you
should learn lessons from these astonishing mysteries. | will no gallop a horse in the world, |
will not set a trap in every hunting ground. Anything | have collected, is enough for me. |
should take into account what | have learned from these people. Undoubtedly, in the eyes of
the one who studies the world, the world is in its place for these good people. For these, the
world has preserved its greatness, and this people have become the pillars of the world. If the
character is what | see in them, then what is our character? If these are human beings, then
who are we? The motive of sending us to the seas and deserts was to pass through here, in the
hope that | may stop character of the savages, and learn the rites and custom of these wise
men. If | had met these people before, | would have never traveled the world. In that case, |

30 nizamicenter1141@gmail.com


https://en.wikipedia.org/wiki/Nasir_al-Din_al-Tusi
https://en.wikipedia.org/wiki/Nasir_al-Din_al-Tusi
https://en.wikipedia.org/wiki/Nasir_al-Din_al-Tusi
https://en.wikipedia.org/wiki/Nasir_al-Din_al-Tusi
https://en.wikipedia.org/wiki/Nasir_al-Din_al-Tusi
https://en.wikipedia.org/wiki/Nasir_al-Din_al-Tusi

The poetic-philosophical views of Nizami on the utopian society

used to sit on the corner of a mountain, and be engaged with the worship of God. My ritual
would have not deviated from this rule. 1 would have no religion other than this." When he
saw such a religion and piousness, he did not remind the prophecy at all.” (21)

As it is apparent, behind these advanced universal ideas composed in "Iskandarname"”,
there exist Nizami's spirituality, Nizami's intellect, Nizami's philosophical and social views,
and a sublime, supreme, and spiritual being; the breath of a person is heard who is morally
strong, intelligent, brilliant, mentally healthy, virtuous, and perfect.

According to the statements discussed above, we can draw the following conclusions:

1. The ideal society described in Nizami Ganjavi's "Iskandarname” Masnavi enables us
to discuss the problem of social justice, which is one of the aspects of the poet's socio-
philosophical views.

Having studied the historical and philosophical roots of the issue, Soviet Nizami studies
characterized the problem of social utopia, which has gained a universal importance, as a
main line of the poet's work, and also put forwardand proved that the idea of a utopian society
was formed in ancient Greek philosophy.

2. Nevertheless, research based on Marxist ideology, which ascribes to wvulgar
materialism, takes into consideration only the ancient Greek philosophical thought, and
directly addresses the Nizami's work without investigating the problem in the framework of
Islamic culture, and without regarding the resources of Islamic religious, philosophical and
historical thought that brought up the poet-thinker. This type of research has led to a number
of misconceptions and baseless assumptions (presenting the idea as a product of the poet's
imagination).

3. Iskandar-e Rumi (Alexander the Great) the protagonist of the Masnavi, is mentioned
in the source of Islamic ideology, the Holy Qur'an, as Dhu al-Qarnayn, and is attributed to the
series of prophets. In accordance to this,there are a number of narrations about it in the
interpretations of Quran. In addition, the religious literature “Qisas Al-Anbiya” (Stories of the
Prophets) contains a wealth of information about Alexander the Great.

4. The idea of utopian society originated from the Greek philosophical thought, has
passed into the world of Islam through works that chronicled the history of prophets. Al-
Tabari, a well-known commentator of Quran, has used in his ‘Tafsir’ the works of Wahb ibn
Munabbih (VI1I), one of the Tabi'un, on the history of the peoples of the ancient world.
Naturally, Nizami Ganjavi has utilized it (Tafsir) in his ‘Iskandarname’.

5. Muslim philosophers, nurtured by Greek philosophical thought, studied and
developed the problem of social justice with reference to them and gave an original
interpretation, which is reflected in Nasir al-Din al-Tusi’s “Nasirean Ethics”, one of the most
worthy works of Islamic philosophical-moral thought.

Nizami, a thinker who throughout his entire creation and profession tried to find a
solution to the problem of a just ruler, an ideal society and social justice, in the end of his life
and after a long search, drew this issue to a close with the image of a faithful, pious, pure,
devout, enlightened, and happy community and picture of Iskandar who is ashamed of his
prophecy.
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Bagpa T'A/I’KHEBA
Jlokmop ¢punocogpuu no punonozuu, douenm

MHO9TUKO-PNJTOCOPCKHUE B3I'JIAAbI HU3AMU
HA YTOIIMYECKOE OBIIECTBO
PE3IOME

Kniouesvie cnosa: uneanpnoe o0MIECTBO, COIMANBHAS YTOIHS, aCHEKTHI COIUATBEHO-
¢bunocopckux B3MIAI0B M103TA, MPOOIeMa B paMKaxX UCIaMCKOM
KYJIbTYpPBI

Ha mpoTsokeHuu TOKOJCHWH MBICTUTENN B Pa3HBIX 00JacTAX Mpelarajid MOaH -
TUYECKUE, COLMAIbHbBIC, PEIMTHO3HbIE W (PHIOCOPCKUE YUEHHs, TEOPUM U YTONUU IS
MOCTPOCHHS UCATHHOTO OOIIECTBa, U HA OCHOBE ATHX HJIEH Ha MPOTSHKEHUH BCEH MUCTOPUHU
YeJ0BEYECTBA BO3HUKAJIO U pa3BUBAIOCH MHOXECTBO CEKT MU coobmiectB. [lomumo
KOH(JINKTOB, IPOUCXO/AIINX B OOIIECTBEHHO-TIOJIMTHYECKON )KU3HHA OOIIECTBA, CYIIECTBYET
BO3BBILICHHAs UIes U 11€Jb — XKHU3Hb B TYMAaHUCTUYECKOM M CIIPaBeUInBOM obuiectBe. [laxe
CErOHSI ATO JKEJAHUE U CTPEMIICHUE SIBIISIFOTCS CYIIECTBEHHOH MOTPEOHOCTHIO 4YEIOBEKA.
Hleitx A6y Myxamman Unbsc u6n FOcyd Huzamu I'suaxeBu, nucaBmumit 1 TBopuBLnii B XII
BEKe, OBUI MBICIUTENIEM, YbH COOCTBEHHBIC PYKOIMCHBIC TPYIbI, KACAIOIIMECS pPELICHUs
3HaMEHMTBIX MPOOJIEM, 10 CUX [TOP OCTAIOTCA O] HA3BaHUEM COL[MAJILHON YTOIUH.

HccnenoBanusi BelUCh NMPEUMYLIECTBEHHO IO TPEM HAIpPAaBIEHUSM: HCCIEI0BAINCH
UCTOKH NPpO0JIeMBbI B JApeBHErpeyeckoi Gpumocodckoil MpICIN; KOPHU MIPOOIEMBbI UI€aIbLHOTO
o011ecTBa M3y4aducCh B CBSI3M C (DOJIBKIOPOM; HCCIIEOBaHME OBbUIO MPEACTABICHO Kak
IPOAYKT COOCTBEHHOT'O BOOOpa)KeHHs 103TA.

Muenust GonbIIMHCTBAa (HII0COPOB MPOTUBOPEUMBHI U MpOoTHBOpeunBHl. [1o uneomno -
TMYECKMM MPUYMHAM CaMO HJiealbHOE OOIEeCTBO OOBACHAETCS MpaBHIAMHU COLMAINU3MA.
YroOrl T0Ka3aTh OOraTCTBO TBOPUECTBA M103TA C TOYKU 3peHUS €ro (Huiaocodckoro MUpOBO3 -
3penusi, Husamu-uccnenoBanusi CTpoSITCS Ha NMPUHIUIE MNPUHATHS W NPEKJIOHEHUS Mepe]
€BPOIICICKON U POCCUMCKOW HAYKOM APEBHEH KYJIbTYPBI, & IIOTOMY, 3aT€MHsS HCIAMCKYIO
KYJIbTYpY, MBITAIOTCS MIOKa3aTh MPUBA3aHHOCTh K aHTUUHOM KYJIBTYpE.

CornacHO M3II0KEHHBIM BBIIIE IMOJOXKEHUSAM, MOXKHO CIENATh CIEAYIOIIHE BBIBOJBIL:
uaeanbHOEe 00IIecTBO, omucaHHoe B MacHaBu Hwuzamu [D'samxeBn «Vckanmap-Hame»,
MO3BOJISIET 00CYKIaTh MPOOJIEMy COIMAIBHON CIPABEATMBOCTH, KOTOpPas SABISETCA OJAHUM U3
aCMeKTOB COLMATbHO-(PUI0COPCKUX B3TJISA0B M103TA; U3YUYUB UCTOPUKO-(PUIocopcKkre KOpHU
BONPOCA, COBETCKME HH3aMMBEIbl OXapaKTEpPU30BAIM TMPOOJIEeMy COLMAIBHOM yTONHH,
MOJIYYMBIIYIO 00IIIeYesIOBEeYeCKOe 3HaUeHNe, Kak OCHOBHOE HaIlpaBJIeHHWE TBOPYECTBA 03T,
a TaKkKe BBIABUHYJIM M JIOKA3aJld, YTO HJAEd YTOIMYECKOro olIiecTBa chopMHpoBajach B
JIpeBHETpeueckoil puiaocopuu; TeM HE MEHee, UCCIIeI0BaHusl, OCHOBaHHbIE HA MAPKCHUCTCKOM
UJEO0JIOTHH, MPUINKCHIBAIOIIEH BYJIbIapHBIA MaTEpUAIN3M, YYUTHIBAIOT TOJBKO ApPEBHE -
rpedeckyro (GuiocopCKyro MBICTh W HaNpsMyl0 oOpamarTcs K TBopuecTBY Huzamu, He
uccienys npodieMy B paMKax UCIaMCKON KyJIbTYphl M HE 00palasch K pecypcam HCIaMCKOR
PENUTHO3HON MBICIH, PUII0CO(CKO-UCTOPUYECKAs] MBICTH, BOCIMTABILIEH MO3TA-MbICIUTEINS.
[TonoGHBIe HMCchenoBaHUS TMPHUBENU K psiay 3a0idyXaAeHUl M HEOOOCHOBAHHBIX IPENIo -
JOXKeHUuN (IpeicTaBleHHWE HJed Kak Iulofa BooOpaxkeHus mnodTa); Mckanmap Pymu
(Anexcanap Benukwii), rmaBHBIA repoil MacHaBU, YIIOMHHAETCSl B MCTOUYHUKE MCIAMCKOM
uneonorun, CeamenHom Kopane, kak 3y anb-KapHaliH, 1 NpUNKUCHIBAETCS K PALY POPOKOB.
B cootBercTBUM ¢ 3TUM B TOJKOBaHUsAX KopaHa mmeercs psj MOBECTBOBAaHHHA 00 3TOM.
Kpome Toro, pemurunosnas mureparypa «Kucac amp-AHOUs» («VcTopun mNpPOPOKOBY)
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COJIepKUT OoraThie cBelieHUs1 00 Anekcanape Make1oHCKOM; Uesl yTOIMYECKOro 00IIecTBa,
3apOJUB - MIASCS B TPEUECKOi (Puiocockoit MBICIIH, MEpelia B MUP UCIaMa 4epe3 TPY/.Ibl, B
KOTOPBIX (pUKCHpoOBaach UcTopus npopokoB. AT-Tabapu, uzBectHolil kommeHTatop Kopana,
ucrnonb -30Bail B cBoeM «Tadcupe» Tpyasl Bax6a nbn Myna66uxa (VII), ogHoro us
TaOMYyHOB, 10 MCTOPHUM HapoaoB JApeBHero Mupa. EctecrBenno, Huzamu ['aHmxeBu
UCTIONB30BaN ero «rapcup» (koMMmeHTapus B cBoeil «lckannmap-Hamey; MycyiabMaHCKHE
dbunocodsl, B3palieHHbIC TPeYeCKON (GrIOCOPCKON MBICIBIO, M3Y4alld M pa3padaThiBalIv
npo0jeMy COLMANbHON CHpPaBEAIMBOCTH MPUMEHHTEIHHO K HEW M Jajdd OpPUTHHAIBHYIO
HMHTEPIpPETAIIo, 4TO oTpaxeHo B «Ituke Hacupagauna» Hacupan-/luna ar-Tycu, oqHoMm u3
HanOosiee JOCTOWHBIX MPOU3BEIACHUN MCIAMCKOTO Y4eHUs, (uinocodcko-HpaBCTBEHHAsS
MBICIIH.

Huzamu, MpiciuTenb, KOTOPBIA Ha MPOTSHKEHHH BCETO CBOETO TBOPYECTBA IIBITAJICS
HAWTH perieHune npoOiaeMbl CIPABEIMBOTO MPABUTEINS, UICATBHOTO O0IIECTBAa U COI[HAIBHOMN
CHPaBEJIMBOCTH, B KOHIIE CBOCH >KM3HU M IOCJE JOJTUX MOMCKOB TOBEN 3TOT BOMPOC K
3aBEpIICHHIO, CO3/IaB 00pa3 BEpHOIl, OJaro4ecTuBoil, YNCTOM, HAOOKHOM, MPOCBEIICHHON U
CYACTIIMBOM OOIIMHBI, a Takke oOpasza lckanmapa, CTBIISAIIETOCS CBOETO MPOPOUYECKON
MUCCHH.

Vafa HACIYEVA
Filologiya iizra falsafa doktoru, dosent

BiR DAHA NiZAMININ UTOPIiK COMiYYOT HAQQINDA POETIiK-FOLSOFI
BAXISLARINA DAIR
XULASO

Agar sozlor: ideal comiyyat, sosial utopiya, sairin ictimai-falsofi baxislarinin aspektlori,
Islam madaniyyati ¢argivasinda problemin halli

Azad, xosboxt vo odalstli bir comiyyst qurmaq arzusu tarixin biitiin dovrlarinda
timumbasori problem olaraq insan1 daim diisiindiirmiisdiir. Beloa bir ideal comiyyatin tosokkiil
tapmasi sivil xalglart masgul etmis, ayri-ayr1 miitofokkirlor bu morama ¢atmaq ugrunda
calismiglar. Umumiyyotlo, ideal comiyyotin yaranmasi namina hor bir ford, sosial varliq
olarag, comiyyatin tokamiil prosesindo foal istirak etmis, xalqi, hiiquqi, miistoqil bir sosium
qurmaq azmi ilo yasayib-yaratmigdir. Diinya madoniyyatinin godim Yunan, Hind, Cin, Tibet,
Misir, Babil, yohudi, xristian, islam va s. kimi moéhtasam sivilizasiyalar1 bu timumbasari
prosesdo hom ayriligda, hom do miistorok sokildo 6z tizorino diigmiis missiyani yerino
yetirmigdir. Minilliklor arzindo miixtalif regionlarda miitofokkirlor ideal comiyyst qurmaq
iclin siyasi, ictimai, dini, falsafi tolim, noazoriyys, utopiyalar irsli siirmiis vo bu ideyalar
asasinda bagar tarixinds ¢oxsayli torigatlor, icmalar meydana golmis vo tosokkiil tapmusdir.
Sosiumun ictimai-siyasi hayatinda bas veran bu ¢arpismalarin fovqiinds humanist, adalatli bir
comiyyatds yasamaq kimi ali bir magsad vo moram durmusdur. Bu istok vo arzu bugiin da
basariyyat igiin an vacib bir monavi tolobat olaraq qalmaqdadir.

XII asrda yazib-yaratmis Seyx ©bu Mohommad ilyas ibn Yusif Nizami Gancavi sosial
utopiya adi altinda moshur problemin hallinds 6z dasti-xotti olan miitafokkirdir. Yunan falsofi
adobiyyatinda moveud olan utopik comiyyat ideyasinin islam dini-falsofi fikri siizgacindan
kecib, miioyyon transformasiyaya ugrayaraq, Nizami "Iskendernamos"sino niifuz etmosini
stibut etmok mogsadi ilo islam tarixgilorinin asarlorina nozar salmaq, bu problemin elmi
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sokilda hallino imkan veror. Quran qissa Vo tafsirlorinin, eloco do peygombarlorin hayatini
golomo alan tarixgilorin Quranda ad1 gokilon vo peygomborlik missiyasi dastyan iskendor Ziil-
gorneyn haqqinda rovayatlori toplayaraq, “Qisas-ul-anbiya” (Peygombarlorin qgissalori) adi
altinda islam tarix elmindo mashur olan asarlora miiraciot etmok mogsadouygundur.Bela
tarixgilor arasinda ilkin miialliflordon biri do Obu Abdullah Vahb bin Miinabbihdir (V11 asr).
Nizaminin "Igbalnamo"do vasf etdiyi azad, xosboxt diyarm tesvirininVohb b. Miinobbihin
adindan rovayst olunan gissonin bir ¢ox motivlarinin ist-listo diismasi, tosvirdo miisahido
olunan oxsarliq boyiik maraq dogurur.

Yunan falsofi tofokkiiriindon gidalanmis miisolman filosoflar1 ictimai adalst problemini
onalara istinadon dyronmis vo inkisaf etdirib orijinal bir interpretasiya vermis, bu da 6z oksini
islam falsofi-oxdaqi fikrinin on doayarli osarlorindon sayilan Nosiraddin Tusinin "Oxlaqi-
Nasiri" asarindo tapmisdir. Biitiin yaradiciligi boyu adil hokmdar, ideal comiyyat, ictimai
odalat prob -leminin hollini tapmaga cohd etmis miitofokkir Nizami 6mriiniin sonunda bu
mosaloni uzun siiron axtariglardan sonra momin, miittaqi, pak, parhizkar, marifatli, xosboxt
bir icma tasvir ilo vo peygombarliyindon utanan Iskender suratilo xatm elomisdir.
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