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Summary: This article provides a systematic analysis of the concept of national identity within philo-
sophical, historical, and contemporary contexts. The study argues that identity cannot be reduced to a mere
category of individual affiliation, rather, it constitutes a multidimensional phenomenon shaped by the inter-
action of social, cultural, and psychological components. The approaches of prominent thinkers such as
Francis Fukuyama, Erik Erikson, G.W.F. Hegel, and Elias Canetti are examined comparatively, and the on-
tological, social, and psychological dimensions of identity are explored. In addition, the historical develop-
ment of national identity is analyzed from early communal formations through the ancient, medieval, and
modern periods, while particular emphasis is placed on the Enlightenment movement of the 19th century and
the era of the Azerbaijan Democratic Republic in the Azerbaijani context.

The study further investigates the mythological model of identity among Turkic peoples, with specific
focus on the Oghuz Khagan myth and the Book of Dede Korkut, highlighting the mechanisms of collective
identity formation embedded within these narratives. In the contemporary period, the impact of globaliza-
tion, technological advancement, and social transformations on the nature of national identity is examined,
alongside the role of state policy, the education system, cultural heritage, and social initiatives. Moreover,
the article outlines strategic directions for strengthening national identity in the post-victory period, includ-
ing education, culture, diaspora engagement, digital platforms, and legal frameworks. Ultimately, national
identity is conceptualized as a dynamic and enduring social phenomenon that is rooted in historical memory

while simultaneously adapting to contemporary global challenges.
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Introduction

What is Identity? Philosophers’ and

Scholars’ Perspectives

National identity, like identity in general, is
a complex and multidimensional phenomenon
that encompasses both the individual and collec-
tive dimensions of human life. It cannot be re-
duced to mere affiliation with an ethnic group,
nation, or social community. Rather, it is a con-
tinuous and dynamic process that integrates cul-
tural, historical, social, and psychological as-
pects. Through self-awareness, individuals define
their place within a social and cultural context,
where personal and collective identities comple-
ment and mutually reinforce each other.

In contemporary socio-political and philo-
sophical discourse, Francis Fukuyama describes

identity as a complex social need that goes be-
yond material well-being and legal rights. It is
fundamentally rooted in the human demand for
recognition and dignity by society. According to
Fukuyama, this quest for recognition forms the
foundation of identity politics and serves as a
powerful driving force in modern socio-political
processes (Fukuyama, Identity: The Demand for
Dignity and the Politics of Resentment, 2018,
Chapter 1).

Philosophers typically analyze identity
from two main perspectives: ontological and
social. The ontological approach emphasizes the
individual’s inner, unchanging, and continuous
“self,” shaped by past experiences, memory, and
personal life narratives. Psychologist Erik Erik-
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son, within his theory of psychosocial develop-
ment, explains identity formation as a dynamic
process arising from internal and social conflicts
encountered across different stages of life (Erik-
son, E. H. (1968). Identity: Youth and Crisis.
New York: W. W. Norton & Company).

Hegel, by contrast, views individual identi-
ty not only in ontological terms but also within
collective and historical contexts. According to
him, a person defines themselves through inter-
action with society, and national identity emerges
from the individual’s connection to historical and
social space (Hegel, G.W.F. Phenomenology of
Spirit. Oxford University Press, 1977, §178).

Social and psychological theories present
identity as a process linked to an individual’s
cultural and historical experiences, shared val-
ues, and symbols. Individuals define themselves
within society by aligning with social norms and
collective values. This approach highlights the
role of culture and historical experience in shap-
ing national identity. People recognize their col-
lective identity not only through ethnic belong-
ing but also through a common language, cul-
tural traditions, and historical events. In the
Azerbaijani context, for example, the formation
of national consciousness in the 19th and early
20th centuries occurred primarily through liter-
ary and cultural heritage, language, and folklore.
The works of M.F. Akhundov, Nizami Ganjavi,
and U. Hajibeyli significantly strengthened the
symbolic and cultural foundations of national
identity during this period.

Elias Canetti, within the framework of
mass psychology, explains the phenomenon of
identity through social power relations and col-
lective behavior. According to his approach,
when individuals perceive themselves as part of
a larger group or community, personal bounda-
ries weaken, leading to the formation of collec-
tive identity. This process is further reinforced
by power and belonging mechanisms within so-
cial relations (Canetti, E. (1960). Crowds and
Power. New York: Viking Press). This perspec-
tive demonstrates that national and ethnic iden-
tity is not merely a matter of individual con-
sciousness but is deeply intertwined with social
dynamics, public norms, and mass behavior.

Historically, this has manifested itself in every
nation’s movements for independence and na-
tional liberation. In Azerbaijani history, the es-
tablishment of the Azerbaijan Democratic Re-
public in 1918 and the people’s embrace of their
own state can be regarded as a collective and
historical expression of national identity.

Philosophical and social theories show
that identity combines elements of self-aware-
ness, belonging, and differentiation at both in-
dividual and collective levels. Accordingly,
national identity is a stable yet dynamic phe-
nomenon that unites individuals through sha-
red historical, cultural, and social codes. Its
formation is strengthened not only by indivi-
duals’ subjective consciousness but also by
public institutions, cultural traditions, langua-
ge, and historical memory.

Contemporary psychological and sociologi-
cal research highlights the dynamic character of
identity formation. Individuals constantly update
and adapt their identities in response to social and
global changes. In this process, national identity
generates a sense of belonging and pride among
individuals while ensuring the social cohesion and
cultural continuity of society. Azerbaijan’s mod-
ern education system, cultural and social projects,
national holidays, and public initiatives are the
main elements supporting this process.

Thus, the concept of identity is a complex
phenomenon that encompasses both the individ-
ual and collective aspects of human life. Na-
tional identity, as a specific form of this process,
unites individuals through historical, cultural,
and social codes, enabling them to understand
both their personal “self” and their role within
society. This theoretical foundation is essential
for understanding the historical development,
contemporary context, and strategies for the fu-
ture preservation of national identity

The Historical Development of National

Identity in the World and Among the

Azerbaijani People

National identity is closely linked to the
historical development of human societies and
has been formed through the interaction of so-
cial, political, and cultural processes. In early
human communities, the sense of belonging was
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vital for group survival and the organization of
labor. During this period, individuals were
aware not only of their own roles but also of
their connection to the community’s common
goals. A shared language, cultural traditions,
and everyday experiences served as the main
pillars of identity. This stage illustrates a deli-
cate balance between individuality and collec-
tive belonging.

In ancient times, national identity acquired
a more institutionalized and complex form. In
Egypt, the rule of the pharaohs and religious
rituals ensured a close bond between the state
and the individual. In Mesopotamia, the written
laws, administrative mechanisms, and military
organization of city-states strengthened people’s
national belonging. In Greek city-states, citizen-
ship rights, culture, and military duties defined
both the social and political belonging of indi-
viduals. In the Roman Empire, national identity
was expressed in a complex manner through
ethnic affiliation, citizenship rights, and imperi-
al symbols. This era demonstrates that identity
is shaped not only by individual consciousness
but also by state institutions and social norms.

In the Middle Ages, national belonging
was determined through religious and feudal
structures. In Europe, religious communities
such as Catholicism and Protestantism, and in
Asia, various khanates and principalities shaped
individuals’ social and political identity. Differ-
ences in language, traditions, and rituals rein-
forced both local and regional identities. Feudal
systems defined individuals’ social and legal
status, thereby laying the groundwork for early
forms of national belonging.

The modern era introduced fundamental
changes to national identity. In 19th-century Eu-
rope, the Industrial Revolution and the ideas of
nationalism centralized national belonging. The
French Revolution (1789) united citizens not
only through religious and local affiliations but
within the framework of the state and nation.
The state’s legal structures, citizens’ rights, and
national symbols strengthened new forms of
identity. In England, industrial and urban
changes reorganized social and economic be-
longing between rural and urban areas. In Rus-

sia, the vast territories and multi-ethnic imperial
structure required individuals to balance local,
ethnic, and state affiliations simultaneously.

In the Azerbaijani context, the formation
of national identity accelerated from the 19th
century onward in literary, cultural, and social
spheres. Literary and cultural movements, thea-
ter, and educational activities in the 19th centu-
ry laid the foundation for national conscious-
ness. Newspapers, schools, and theatrical per-
formances created during this period strength-
ened individuals’ national belonging. The estab-
lishment of the Azerbaijan Democratic Republic
in 1918 represented the official expression of
national identity within a state framework. The
official language, state symbols, and education
system reinforced the national belonging of fu-
ture generations.

The genesis of national identity, although
seemingly paradoxical at first glance, extends
back to the era of mythological thinking, when
humans could not yet differentiate themselves
from nature. In this archaic model of conscious-
ness, the individual perceived themselves as an
inseparable part of the collective, and the ethnic
group saw its existence as an integral compo-
nent of the cosmic order. In this sense, the mod-
ern concept of national identity represents a
symbolic reconstruction of the early ethnobiolog-
ical and socio-historical stages of human evolu-
tion and embodies their transformed continuity.

Among Turkic peoples and ancient socie-
ties in general, the ontological basis of ethnic
identity was the perception of the individual
and the collective as a single social organism.
The individual’s identity was embodied in their
belonging to the collective, and this relation-
ship was structured according to a hierarchical
model evolving from simple to complex. The
semantic center of this model was the arche-
type of the primordial ancestor. In cosmogonic
myths, the ancestor represented not only a bio-
logical origin but also served as the main carri-
er of collective memory, social legitimacy, and
symbolic identification.

The classic expression of this archetypal
model is found in the myth of Oghuz Khan. The
figure of Oghuz Khan serves not only as a



SOCIAL SCIENCES

71

mythological character but also as the structur-
ing principle of Oghuz collective identity. The
model of 24 tribes formed on the basis of his
genealogy remained a stable mechanism of
identification in the ethnic-political memory of
the Oghuz for many historical epochs. This
model played a functional role in determining
individual belonging, organizing social struc-
ture, and legitimizing political authority. Its
continued relevance in the Middle Ages, includ-
ing efforts to systematize historical genealogies,
demonstrates the enduring nature of identity
consciousness.

In the Oghuz mythological worldview,
identity is not limited to an ethnic framework
but appears as a comprehensive cosmic system
that also encompasses the categories of space
and time. This concept is clearly expressed in
the Book of Dede Korkut, where the people,
state, land, and time are identified within a sin-
gle semantic structure under the concept of
“Oghuz.” This shows that for the Oghuz Turk,
the world was perceived as a sacred, holistic,
and living system, with the primordial ancestor
at its center.

In such a worldview, identity was not
merely a theoretical construct but was continu-
ously reproduced through social and ritual prac-
tices. In Oghuz society, sacrificial ceremonies,
distribution of shares among tribes, and symbol-
ic status divisions served to affirm the collective
structure and individual belonging. Each tribe’s
possession of a specific share legitimized its so-
cial-political position, while exclusion from the
system signified deprivation of identity. The
ceremonies organized by Bayindir Khan in the
Book of Dede Korkut are typical examples of
how these mechanisms operated at the societal
level. At the same time, continuity of lineage
served not only as a biological factor but also as
the main principle ensuring the reproduction of
identity.

This mythological model of identity re-
tained its functionality in subsequent historical
periods. In particular, the use of “Oghuz-Turkic
identity” as an ideological foundation in the Sa-
favid state, along with the sensitive attitude to-
ward language, ancestors, and historical

memory, proves that this archetype continued to
live through transformation. Thus, national identi-
ty is not merely a historical-political construct but
a complex phenomenon with deep mythological,
symbolic, and cultural memory layers that devel-
ops dynamically over the long term.

In the 20th century, national identity ente-
red a more dynamic phase both globally and in
Azerbaijan. World wars, decolonization move-
ments, and successes in achieving independence
strengthened national belonging. Newly inde-
pendent states emerging from colonial empires
formed their national identities through indepen-
dence and state-building movements.

Social and political events significantly
influence the strengthening of symbolic expres-
sions of national identity. In this regard, the
events of September 11, 2001, caused a sharp
increase in the sense of national unity and iden-
tity in American society. Following the events,
the American flag began to be displayed widely
in public and private spaces. Observations indi-
cate a dramatic rise in flag sales: on the day of
the events and the following day, a Walmart
store in New York sold 112,000 and then
250,000 flags, respectively, compared to the
previous average of 6,400-10,000. This surge
demonstrates how national symbols are more
intensely embraced as a result of collective
emotional reactions.

S.P. Huntington explains this process as
the symbolic reaffirmation of national identity
during times of crisis and threat, noting that the
September 11 events turned the flag into the
primary symbol of American national identity
(Huntington, S. P. (2004). Who Are We? The
Challenges to America’s National Identity. New
York: Simon & Schuster).

Our flag has also become a symbol of our
national identity. Recalling the flag march to Ho-
radiz organized by the Ministry of Education and
the Ministry of Defense on the occasion of the
100th anniversary of our flag, we see that it was a
step toward affirming our national identity.

Historical perspective shows that national
identity has never been a static phenomenon, it
has continuously developed under the mutual
influence of social, political, and cultural fac-
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tors. From early human communities through
ancient states, medieval religious and feudal in-
stitutions, 19th—20th century nationalist move-
ments, and modern independence periods, na-
tional identity has proven to be both a continu-
ous and dynamic process. In Azerbaijani histo-
ry, this process is clearly manifested through
language, culture, statehood traditions, and
achievements in independence.

National Identity

in the Contemporary Era

In the modern era, national identity is
formed through the interaction of historical ex-
periences and global processes. In the 20th and
21st centuries, the technological revolution,
globalization, mass media, and migration have
fundamentally transformed the essence and
modes of expression of national belonging. Na-
tional identity is no longer measured solely by
language, culture, and historical traditions, it is
also lived through the information space, digital
platforms, and social media by a wide audience.
This new context reveals both the continuous
and dynamic nature of national identity.

Globalization enriches the expression of
national identity while creating challenges. As
people encounter different cultures, they strive
to preserve their national roots while adapting to
universal and transnational values. This
strengthens both the sense of belonging and the
awareness of difference. Individuals must pos-
sess social and cultural flexibility to preserve
their national heritage while integrating into
global values.

State policy plays a central role in the
preservation and development of national identi-
ty. Education, national history and culture pro-
grams, official symbols, and national holidays
ensure the formation and continuity of national
consciousness. Lessons on national history and
culture in schools and higher education institu-
tions instill a sense of belonging and national
pride in young people, while state programs
hold strategic importance for the preservation of
the national language, the perpetuation of cul-
tural heritage, and the strengthening of historical
memory.

National Leader Heydar Aliyev, during
his meeting with Azerbaijani students in Japan,
stated: “Do not forget your language, your reli-
gion, and your culture — this is an invaluable
contribution to the preservation of national iden-
tity and its transmission to future generations.”

Social and cultural activities also contrib-
ute to the development of national identity. Mu-
seums, theaters, festivals, and events ensure the
integration of national culture into societal life,
increase young people’s interest in national val-
ues, and strengthen the continuity of national
symbols. Social projects and public initiatives
direct young people toward national values, so-
cial responsibility, and civic consciousness.

Technology and social media open new
opportunities for the expression of national
identity. People share national culture, music,
literature, and folklore on virtual platforms, en-
suring the survival and renewal of identity and
facilitating the rapid dissemination and recogni-
tion of national symbols by a broad audience.
This contributes to the strengthening of national
identity at both local and global levels and ac-
celerates the formation of national conscious-
ness among young people.

In the contemporary era, national identity
is not limited to belonging and affiliation. Indi-
viduals become aware of their historical roots,
cultural heritage, and social role, defining their
place in both global and local spaces. In this
context, Sigmund Freud’s psychoanalytic ap-
proach emphasizes the important role of both
subconscious individual processes and collec-
tive psyche in the formation of identity and the
sense of belonging (Freud, S. (1921). Group
Psychology and the Analysis of the Ego).

At the same time, modern national identity is
closely linked not only to psychological and cultur-
al factors but also to economic and political ones.
The state’s economic policies, social welfare pro-
grams, and mechanisms of international coopera-
tion strengthen the sense of social stability and
well-being among citizens, thereby creating condi-
tions for a stronger sense of belonging. A stable
social and economic environment, in turn, increas-
es national pride and contributes to the formation of
a more resilient collective identity.
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Thus, national identity is not limited to the
preservation of past historical and cultural herit-
age, it is a complex social phenomenon of stra-
tegic importance for the social development of
future generations, the maintenance of harmony
within society, and the continuity of cultural
heritage.

Elias Canetti, in Crowds and Power, ana-
lyzes the phenomenon of collective identity
within the context of mass psychology and
power relations, emphasizing the important role
of symbolic elements in the formation of na-
tions. According to his approach, the collective
symbols that form the basis of national identity
are expressed through components such as lan-
guage, literature, historical memory, geograph-
ical space, forms of governance, and a common
national sentiment. Canetti notes that these
symbols create a sense of belonging and unity
among individuals and play a significant func-
tional role in strengthening social bonds (Canet-
ti, E. (1960). Crowds and Power. New York:
Viking Press).

The collective symbols of various nations
are expressed through concrete examples: the
English — the sea, the Germans — the army, the
French — the revolution, the Swiss — the moun-
tains, the Spaniards — the matador, the Jews —
Shabbat, Azerbaijan — the Flag, 20 January, the
Khojaly Genocide, Karabakh, and VICTORY.
In Turkey, the flag and Atatiirk are symbols of
national identity.

Strategic Steps to Strengthen National

Identity After the Victory

National identity serves as one of the main
mechanisms ensuring a nation’s long-term sus-
tainable development, social unity, and the stra-
tegic stability of the state. Following historical-
political achievements such as Victory and in-
dependence, the preservation and strengthening
of national identity acquires particular im-
portance, as these periods further enhance the
collective self-awareness and sense of belonging
of society.

According to Francis Fukuyama’s theo-
retical approach, strengthening national identi-
ty in post-conflict or post-victory periods is not

limited to political and institutional mecha-
nisms but is also closely linked to fulfilling cit-
izens’ need for recognition and dignity. In his
view, meeting this need contributes to greater
social solidarity and the formation of more resil-
ient collective unity within society (Fukuyama,
2018, Chapter 1).

Therefore, in such historical periods, iden-
tity must be expressed not only at the symbolic
level but also supported systematically through
public, cultural, educational, and political institu-
tions. This approach serves to strengthen national
identity at both formal and functional levels.

Education is one of the main institutional
mechanisms in the formation of national identi-
ty. It creates conditions for the development and
strengthening of collective belonging by trans-
mitting a common language, history, cultural
values, and symbols to individuals. As a result
of this process, individuals perceive themselves
as members of a particular national framework,
and social integration is strengthened.

According to Benedict Anderson’s theoret-
ical approach, nations are formed as “imagined
communities,” and the education system plays a
crucial role in their creation by uniting individu-
als through shared information, language, and
cultural codes (Anderson, B. (2006). Imagined
Communities: Reflections on the Origin and
Spread of Nationalism. London: Verso).

Ernest Gellner, in turn, evaluates educa-
tion as the main structuring factor in the for-
mation of national identity and emphasizes its
decisive role in creating a unified national cul-
ture in industrial societies (Gellner, E. (1983).
Nations and Nationalism. Oxford: Blackwell).

The scope of teaching national history,
literature, culture, and language in schools and
higher education institutions should be expand-
ed. This enables young people to deeply under-
stand their national roots and strengthen their
sense of belonging.

National heroes, achievements, and victo-
ries should be presented in educational programs
not only as historical information but also as ex-
amples. Such an approach strengthens both na-
tional pride and civic responsibility. The success-
ful application of this strategy in Azerbaijani his-
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tory was observed during the period of National
Leader Heydar Aliyev. In the early 1990s, the
head of state promoted the renewal of educa-
tional programs in a national spirit and defined
the expansion of national history and culture les-
sons as a priority area. National Leader Heydar
Aliyev stated: “Preserving the purity of the
Azerbaijani language is the civic duty of every
Azerbaijani.” This step contributed to the for-
mation of national consciousness among young
people and the strengthening of their attachment
to national values.

Second, the preservation and promotion of
cultural heritage play an important role in
strengthening national identity. Museums, thea-
ters, libraries, cultural festivals, and events en-
sure the integration of national culture into soci-
etal life. These events serve to preserve national
symbols, folklore, music, and literature. Serious
steps were taken to preserve and promote cul-
tural heritage during the period of National
Leader Heydar Aliyev, including the restoration
of ancient monuments, the development of na-
tional music and theater collectives, and the or-
ganization of national holidays. During the pres-
idency of Ilham Aliyev, this field has been fur-
ther expanded within the framework of digital
technologies and global cooperation. For exam-
ple, the international presentation of Azerbaijani
musical and literary heritage and participation in
various cultural forums and festivals contribute
to the global recognition and sharing of national
identity. In his speeches, President Ilham Aliyev
evaluates the preservation of national-spiritual
values and their transmission to future genera-
tions as a strategic task from the perspective of
statehood and emphasizes that every citizen
bears responsibility in this process, stating:
“Protecting our national-spiritual values and
passing them on to future generations is the duty
of every citizen of ours.”

Third, the promotion of public and social
projects is invaluable in strengthening national
identity. Involving individuals and young peo-
ple in joint activities based on national values
contributes to the development of social respon-
sibility and civic consciousness. In recent years,
President Ilham Aliyev has paid special atten-

tion to this area through various youth programs
and social initiatives, particularly by promoting
volunteerism and patriotism projects. These pro-
jects direct young people not only toward na-
tional values but also toward public responsibil-
ity and cooperation.

Fourth, strengthening relations with the
diaspora is essential for the international preser-
vation of national identity. Developing cultural,
educational, and social ties with compatriots
living abroad serves to share national con-
sciousness. The activities of the Azerbaijani di-
aspora, through organizations in Europe and
North America, strengthen the identity of new
generations by preserving the national language,
history, and culture. During the period of Na-
tional Leader Heydar Aliyev, relations with the
diaspora were developed through diplomatic
and cultural cooperation, under President [lham
Aliyev, they have been expanded through digital
platforms and international projects.

Fifth, the use of technology and digital
platforms opens new opportunities for the ex-
pression of national identity. Through social
media and virtual platforms, national culture,
history, music, and folklore reach a wider audi-
ence. This ensures the survival and renewal of
national identity and stren gthens young peo-
ple’s connection with national values.

Sixth, the state’s national policy and legal
framework hold strategic importance for the
preservation of identity. Official symbols, na-
tional holidays, state programs, and legislation
ensure the continuity of national identity. A sta-
ble economic and social environment increases
national pride and the sense of belonging among
people. The strategies implemented by the Na-
tional Leader and Ilham Aliyev — protecting
state stability and increasing citizens’ welfare
through economic and social policies — have
served to strengthen national identity at both
collective and individual levels.

Seventh, the balance between global and
national values is particularly important in the
modern era. In a globalizing world, individuals
preserve their national identity while adapting to
global social, economic, and cultural trends.
This approach requires national identity to be
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flexible and dynamic. Azerbaijani youth must
remain attached to national values while bene-
fiting from global opportunities in education,
technology, and culture.

In short, strengthening national identity
requires a continuous strategic approach. Educa-
tion, cultural heritage, social projects, diaspora
relations, technology, and state policy must be
coordinated and implemented within a unified
strategy. In the era of Victory and independ-
ence, the preservation and development of na-
tional identity is not only a historical and cultur-
al issue but also a guarantee of social unity,
state stability, and the development of future
generations.

Thus, after the magnificent Victory, na-
tional identity is strengthened not only at the
symbolic level but also through concrete steps at
the individual and collective levels, carried out
through the efforts of the state and society.

In the contemporary era, national identity
operates as a process at individual, collective,
local, and global levels. It not only preserves
national belonging but also ensures individuals’
adaptation to global changes, the strengthening
of social unity, and the perpetuation of cultural
heritage. Azerbaijan’s modern education, cul-
tural and social projects, national holidays, and
public initiatives are the main mechanisms en-
suring the continuity of national identity.

All the theoretical and empirical analyses
conducted demonstrate that national identity is a
multilevel and dynamic socio-philosophical
phenomenon formed from the individual’s sub-
jective consciousness through collective me-
mory, cultural heritage, social institutions, and
state policy. At the same time, it is a process
that is constantly renewed against the backgro-
und of historical development, cultural transfor-
mation, and global changes. In this regard, na-
tional identity should be evaluated both as a
mechanism of individual self-awareness and as
a strategic factor ensuring the social unity of
society.

In the modern era, although globalization
and digital transformation change the forms of

expression of national identity, they have not
weakened its essence. On the contrary, they
have created conditions for its manifestation on
a broader scale through new communicative
and cultural platforms. This process shows that
national identity must both be preserved and
continuously reproduced in accordance with
modern conditions.

Based on the results of the study, it is neces-
sary to further strengthen the following directions:
1. Strengthening the education system — ex-
panding analytical and value-oriented approach-
es in the teaching of national history, literature,
and culture, with the aim of strengthening na-
tional consciousness and the sense of belonging
among young people.

2. Systematic preservation of cultural heritage —
digitization of historical monuments, folklore,
music, and literary heritage through modern
technologies and their promotion at the interna-
tional level.

3. Development of diaspora policy — expansion
of cultural and educational programs for the
preservation of the national identity of Azerbai-
janis living abroad, as well as the strengthening
of connections through digital platforms.

4. Promotion of national identity in the digital
environment — systematic presentation of na-
tional values on social media and online plat-
forms and the active involvement of young peo-
ple in this process.

5. Continuity of state policy — the complex de-
velopment of legal, institutional, and ideological
mechanisms for the preservation of national
identity and the strengthening of social welfare.
conclusion, national identity is a continuous so-
cial system based on historical memory and
adapted to modern global challenges. Its preser-
vation and development require the joint re-
sponsibility not only of the state but also of all
members of society. In this regard, national
identity should be regarded as a strategic re-
source of fundamental importance for the social
stability, cultural continuity, and formation of
statechood consciousness of future generations.
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Conclusion

The results of the conducted research
show that national identity is not a concept that
can be explained solely within the framework of
individual belonging. It is a complex and multi-
layered phenomenon formed through the inter-
action of social, cultural, and psychological
components. Its essence is a dynamic structure
that is constantly renewed in the context of both
historical memory and contemporary social real-
ities. A comparative analysis of philosophical
and sociological approaches demonstrates that
national identity plays an important role not on-
ly in the individual’s self-awareness but also in
the formation of collective consciousness. The
stages of historical development confirm that
this phenomenon has undergone a continuous
evolutionary process from early community

structures to the conditions of the modern state
and globalization. In the Azerbaijani context,
national identity has been strengthened particu-
larly by the Enlightenment period, national
statehood traditions, and stages of independ-
ence. Mythological thinking and literary-
cultural heritage have maintained their symbolic
foundational role in the formation of collective
identity.

In the modern era, although globalization
and technological development change the
forms of expression of national identity, state
policy, the education system, cultural heritage,
and social institutions remain the main stabiliz-
ing factors in its preservation. In the post-
Victory period, the further strengthening of na-
tional identity emerges as a strategic priority.
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MILLi iDENTIKLIiK: 9BODi QURURA DOGRU

Sadiq Qurbanov

Xiilasa: Bu moaqalada milli identiklik anlayisi falsafi, tarixi vo miiasir kontekstlor ¢argivasinda sistemli
sakilda tahlil olunur. Tadgiqat identikliyin yalniz fordi mansubiyyat kateqoriyast ilo mohdudlagmadigini, eyni
zamanda sosial, madani va psixoloji komponentlarin qarsiligh tasiri naticasinds formalasan ¢oxqatl feno-
men oldugunu asaslandwrir. Magaladoa Frensis Fukuyama, Evik Ervikson, Hegel va Elias Kanetti kimi miitafok-
kirlarin yanasmalar: miiqayisali sakilda arasdirilir va identikliyin ontoloji, sosial va psixoloji aspektlori izah
edilir. Bununla yanasi, milli identikliyin tarixi inkigsaf marhalolori ilkin icma qurulusundan baslayaraq antik,
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orta asr va modern dovrloradak genis sokilda sarh olunur, Azarbaycan kontekstinda iso XIX asr maarifcilik
harakati va Azorbaycan Xalg Climhuriyyati dévrii xiisusi vurgulanir.

Arasdirmada tiirk xalqlarinin mifoloji identiklik modeli, xiisusilo Oguz kagan mifi va “Kitabi-Dad>
Qorqud” dastan asasinda kollektiv identikliyin formalasma mexanizmlari tahlil edilir. Miiasir dévrds qlo-
ballasma, texnoloji inkisaf va sosial transformasiyalarin milli identikliyin mahiyyatina tasiri arasdiriwr, dov-
Iat siyasati, tahsil sistemi, madani irs va sosial tasabbiislarin bu prosesdo rolu asaslandirir. Maqalada, hom-
¢inin zafordon sonraki marhalads milli identikliyin mohkomlandirilmasi iiciin strateji istiqamatlor — tahsil,
madoniyyat, diaspora faaliyyati, roqgamsal platformalar va hiiquqi mexanizmlar kompleks sakilda taqdim olu-
nur. Natica etibarila, milli identiklik ham tarixi yaddasa asaslanan, ham da miiasir global ¢agiriglara uygun-
lasan dinamik va davamli sosial fenomen kimi giymatlondirilir.

Acar sozlar: milli identiklik, identiklik nazariyyasi, kollektiv siiur, mifoloji tafakkiir, Oguz kagan, Dad>
Qorqud, madani yaddag, qloballasma, Azorbaycan, doviatcilik, sosial identifikasiya, diaspora, milli siiur,
madoni irs, identiklik siyasati

HAYYHAS NJAEHTHYHOCTbD: K BEUHOM roeaoctTu
Cagur Kypb6anos

Annomayun: B oannoii cmamve npedcmaenen cucmeMHbulll AHAIU3 KOHYenyuu HayuoHAanIbHOU UOeHmuy-
HOCIU 8 QPUNIOCOPCKOM, UCMOPUYECKOM U COBPEMEHHOM KOHmeKcmax. B uccnedosanuu ymeepowcoaemes, 4mo
UOEHMUYHOCIb He Modicem Obimb c8edeHa K NPoCmoll Kame2opu UHOUSUOYANbHOU NPUHAONEHCHOCU, HANPO-
mug, oHa npeocmagisiem coboli MHO2OMEPHOE AGleHUe, PopmMupyemoe 83aumooelicmauem COYUAIbHBIX, KYilb-
MYPHBIX U NCUXONIOUHECKUX KOMNOHeHmO8. 1100x00b1 makux evioarowuxcs mvicaumene, kak Ppaucuc Pykys-
ma, Spux Ipuxcon, Iecenv u Inuac Kanemmu, paccmampusaiomes 6 CpasHUMenbHoM Kode, a OHmoao2ude-
cKue, COYUanbHble U NCUXONI0SUYECKUe USMEPEHUs. UOEHMUYHOCIU Ucciiedyiomces nodpodro. Kpome moeo, ananu-
3Upyemcst UCmopuyecKkoe pazsumue HayuoHAIbHOU UOEHMUYHOCIU —O0m PAHHUX OOWUHHBIX 00pA306aHUlL Yepe3
AHMUYHBIL, CPEOHEGEKOBbIIL U HOBbIIL NEPUOObL, — NpU IMOM 0CO0blL akyeHm Oenaemcs Ha ogudcenuu Ilpocee-
wenus XIX eexa u snoxe Azepbatiodcarckoti [Jemoxpamuueckou Pecnyonuxku ¢ azepbaiiosicanckom KoHmekcme.

B uccnedosanuu makoice paccmampusaemcs: MUGonosuieckas Mooeib UOeHmMuU4HOCY MIOPKCKUX Hapooos,
yoensist ocoboe gnumarue mugy 06 Ozyz Kaeane u «Knuee [ede Kopxymay, evisgnsaomcs mexanuzmol popmuposa-
HUsL KOJIEKIMUBHOU UOCHMUYHOCIU, 3aTI0JCEHHbLE 8 IMUX Happamueax. IIpumeHumenso Kk COBpeMeHHOMY Nepuoody
usyuaemcs enuAHUe 2100aNU3AYUY, TEXHOIOSUYECKO20 Npopeccd U COYUANbHbIX mpancgopmayuii Ha npupooy
HAYUOHATILHOU UOEHMUYHOCIU, 4 MAKHCE POb 20CYOAPCMEEHHOU NOMUMUKU, CUCTEMbI 00PA306aHUsL, KYIbMYPHO-
20 Hacneoust u oouwjecmeeHHbIx uHuyuamus. Ilomumo smoeo, 8 cmamve npeocmaesiensvl Cmpameuieckue Hanpas-
JIeHUsl YKpenieHus HayUOHANbHOU UOEHMUYHOCIU 8 NOCMNOOEOHbIIl Nepuoo, BKIIOUAs cepbl 00pa308anus, Kyib-
mypoul, pabomol ¢ OUACNOPOU, YUPPOBLIX NAAMPOPM U NPABOBLIX MEXAHUIMO8. B umoze nayuonanvhas uoenmuy-
HOCHb KOHYENMYyanusupyemest Kaxk OUHAMUYHOE U YCHOUYUBOEe COYUATILHOE AGNCHUE, YKOPEHEHHOE 8 UCTOPUYECKOU
nAMAMY U OOHOBPEMEHHO A0anmMuPYIOueecst K COSPEMEHHbIM 20OATLHBIM BbI306AM.

Knrwouesvie cnosa: Hayuonanvbnas uOeHMUYHOCMb, Meopuss UOEHMUYHOCTNUY, KOLIEKMUBHOEe CO3HAHUE,
mugonocuueckoe mvuunenue, 02y Kaean, Knuea [Jede Kopxyma, kynemypuas namsamoe, 2100anusayus,
A3zepbaiiddican, 20cy0apcmeeHHOCmy, COYUATbHAS UOeHMUGUKayusl, OUacnopa, HaYuoHAIbHOe CAMOCO3HA-
Hue, KyIbmypHoe Hacaeoue, NOIUMuKa UOeHmMuU4HOCmu



