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Introduction. Turkic written sources pre-
sent a complex challenge for Azerbaijani ethno-
genetic studies. With the notable exception of
“Kitab-1 Dedem Korkut” [4; 7], most of these
texts cover geographical regions beyond Azer-
baijan and do not provide direct evidence about
the territory. However, the common origins, lan-
guage, and culture of Turkic peoples serve as
compelling grounds for considering these
sources as valuable informants about Azerbaija-
ni ethnogenesis. This approach becomes particu-
larly justified when we consider that Turkic
tribes remained a dynamic mass throughout
most of their history, continuously changing
their locations and spheres of influence.

The dynamic nature of Turkic tribal
movements is crucial for understanding how
these written sources relate to Azerbaijani his-
tory. Only by recognizing this geographical and
temporal fluidity can Turkic texts serve as legit-
imate sources for studying Azerbaijan’s ethnic
formation. The tribes that appear in Central
Asian sources often migrated westward, carry-
ing their genealogical traditions, linguistic fea-
tures, and cultural practices into the South Cau-
casus region where they contributed to Azerbai-
jani ethnogenesis.

Analysis of historical chronicles and lin-
guistic records, particularly the Orkhon-Yenisei
inscriptions [11], reveals the enduring presence
and profound influence of various Turkic tribes
within Azerbaijan’s geographical and cultural
landscape. These include the Bulgars, Khazars,
Oghuzes, Kipchaks, and numerous other groups
whose movements and settlements directly
shaped the region’s ethnic composition. Persian
sources [2; 8], the Uyghur Oghuzname [10],
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and Mahmud al-Kashgari’s monumental work
[6] further illuminate the complex interactions
between these Turkic groups, providing essen-
tial data for understanding Azerbaijan’s ethno-
genetic processes and socio-political evolution
across different historical epochs.

These primary sources reveal intricate pat-
terns of cultural integration and preservation
among Turkic groups in the region. Their tes-
timonies clarify issues of ethnic identity, politi-
cal organization, and genealogical conscious-
ness that are fundamental to understanding how
various Turkic communities in Azerbaijan de-
veloped their collective identity and self-
designation while maintaining their distinct cul-
tural characteristics.

The Orkhon-Yenisei Inscriptions and
Early Turkic Genealogical Consciousness.
The Orkhon-Yenisei inscriptions [11], dating
from the 8th century, represent the earliest writ-
ten records of Turkic genealogical and tribal
consciousness. These runic monuments, carved
in Old Turkic script across the steppes of Mon-
golia and southern Siberia, provide crucial
foundational evidence for understanding how
Turkic peoples conceptualized lineage, tribal
identity, and ancestral legitimacy centuries be-
fore the emergence of later Oghuzname tradi-
tions documented by medieval chroniclers.

For Azerbaijani ethnogenetic studies, these
inscriptions are particularly valuable because
they establish the earliest documented patterns
of Turkic genealogical thinking. The concepts
of tribal hierarchy, dynastic legitimacy, and ge-
nealogical validation preserved in these 8th-
century monuments would later appear in the
tribal structures of Oghuz groups that migrated
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to and settled in the South Caucasus region.
The inscriptions thus provide a baseline for un-
derstanding the deep historical roots of the ge-
nealogical consciousness that would shape pro-
to-Azerbaijani communities.

The most significant inscriptions, particu-
larly the Bilge Qagan and Kiil Tigin monu-
ments in the Orkhon Valley, establish clear
precedents for the genealogical frameworks that
would later characterize Oghuzname literature.
These texts demonstrate sophisticated aware-
ness of dynastic succession and tribal hierarchy.
They emphasize the importance of maintaining
genealogical records for political legitimacy.
The inscriptions consistently emphasize the di-
vine mandate of the Ashina clan and trace their
lineage through multiple generations, establish-
ing patterns of genealogical validation that
would become central to later Oghuz tribal nar-
ratives [11, 24].

The organizational structures documented
in these inscriptions directly parallel the sys-
tems that would later govern Turkic communi-
ties in Azerbaijan. The inscriptions reveal how
various Turkic tribes were organized under par-
amount leadership, with clear hierarchical ar-
rangements based on genealogical proximity to
ruling lineages. This organizational model mir-
rors the later Oghuz tribal systems described in
medieval sources, suggesting remarkable conti-
nuity in Turkic political and social structures
across several centuries and vast geographical
distances.

The inscriptions also provide crucial evi-
dence of early Turkic concepts of tribal unity
and shared ancestry that would later be sys-
tematized in the Oghuz Khan legends. Refer-
ences to common origins, shared territories,
and collective identity in the face of external
threats demonstrate that the genealogical con-
sciousness underlying Oghuzname literature
had deep historical roots extending back to the
pre-Islamic period. This genealogical aware-
ness would prove essential for maintaining
tribal cohesion among the diverse Turkic
groups that eventually coalesced into the
Azerbaijani people.

The geographic and migration patterns
documented in the Orkhon-Yenisei inscriptions
provide additional context for understanding

Azerbaijani ethnogenesis. The monuments de-
scribe movements across the Central Asian
steppes, conflicts with settled populations, and
the establishment of new tribal territories.
These patterns mirror the migration narratives
found in later Oghuzname sources and help ex-
plain how Oghuz genealogical traditions devel-
oped across vast territories before reaching the
South Caucasus region.

The linguistic evidence preserved in these
inscriptions offers equally significant insights
for Azerbaijani ethnogenetic studies. The Old
Turkic vocabulary related to kinship, tribal or-
ganization, and genealogical concepts provides
etymological foundations for understanding the
terminology that would later appear in Azerbai-
jani linguistic development. Terms for tribal
leadership, kinship relationships, and genealog-
ical descent found in the inscriptions illuminate
the linguistic evolution connecting early Turkic
political vocabulary with the genealogical ter-
minology that became embedded in Azerbaijani
cultural consciousness.

The Uyghur Version of the Oghuzname
and Its Significance for Azerbaijani Ethno-
genesis. The transition from the early Orkhon
period to later medieval sources reveals in-
creasing sophistication in Turkic genealogical
literature. The Uyghur version of the Oghuz-
name [10] represents a crucial but underex-
plored dimension of this literary tradition. Writ-
ten in Old Uyghur script between the 9th and
15th centuries, this manuscript tradition pre-
serves ancestral narratives and tribal genealo-
gies in their most authentic Turkic linguistic
form, predating the Persian adaptations that
have dominated scholarly attention.

For Azerbaijani ethnogenetic research, the
Uyghur Oghuzname’s linguistic authenticity
proves invaluable. Unlike later Persian versions
that filtered Turkic narratives through Islamic
historiographical frameworks, the Uyghur
manuscript maintains direct connection to orig-
inal Turkic cultural contexts. This preservation
is crucial for understanding Azerbaijani for-
mation because it maintains tribal terminolo-
gies, kinship structures, and cultural concepts in
their original forms before translation and cul-
tural adaptation modified their meanings.
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The historical context of the Uyghur
Oghuzname’s composition directly parallels the
migratory and cultural transformation processes
that affected proto-Azerbaijani populations.
The Old Uyghur script emerged after the col-
lapse of the Uyghur Khaganate in the ninth cen-
tury, when remnants migrated to Turfan,
Qomul, and Gansu [10, 14]. This period of trib-
al dispersion and cultural adaptation mirrors the
experiences of Oghuz groups that migrated
westward toward the South Caucasus, making
the Uyghur manuscript particularly relevant for
understanding how genealogical traditions were
preserved during periods of geographical dis-
placement.

The Uyghur Oghuzname forms part of the
broader Chingiznama-Oghuznama Complex,
representing an oral and written tradition that
evolved over seven centuries in post-Mongol
Central Asia. This extended development peri-
od encompasses the era when various Turkic
groups were establishing themselves in the
South Caucasus region and contributing to
Azerbaijani ethnogenesis. The manuscript’s
documentation of this transitional period pro-
vides essential evidence for understanding how
tribal identities were maintained and trans-
formed during the ethnogenetic processes that
shaped Azerbaijani identity.

The genealogical framework presented in
the Uyghur version offers several critical con-
tributions to Azerbaijani ethnogenetic studies.
First, it provides linguistic evidence of early
Turkic dialectal variations that directly influ-
enced Azerbaijani language formation. The
manuscript preserves archaic Turkic vocabulary
and grammatical structures that illuminate the
evolutionary path from Old Turkic through var-
ious medieval dialects to modern Azerbaijani.
Second, the genealogical relationships among
Oghuz confederations documented in the text
include many groups that contributed directly
to Azerbaijani ethnic formation.

The manuscript’s treatment of Oghuz
Khan’s legendary genealogy and the subse-
quent tribal divisions provides essential data for
mapping ancestral connections between various
Turkic groups that settled in the South Cauca-
sus. These tribal narratives, preserved in their
original Turkic linguistic context, reveal migra-
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tion patterns, inter-tribal alliances, and cultural
synthesis processes that directly shaped proto-
Azerbaijani communities during the medieval
period. The preservation of these narratives in
their original form allows researchers to under-
stand how genealogical consciousness was
transmitted and adapted as tribes moved from
Central Asia toward their eventual settlements
in Azerbaijan.

The Uyghur Oghuzname’s chronological
position makes it particularly valuable for un-
derstanding the pre-Islamic cultural layers that
remained embedded in Azerbaijani identity.
While later Persian versions reflect Islamic in-
fluence on Turkic genealogical narratives, the
Uyghur manuscript preserves earlier cosmolog-
ical and cultural elements that continued to in-
fluence Azerbaijani folk traditions and collec-
tive memory long after Islamization.

Mahmud al-Kashgari’s “Divani lugat ut-
Turk” and Oghuz Genealogical Traditions.
Building upon the foundation established by
earlier sources, Mahmud al-Kashgari’s monu-
mental work “Divani lugat ut-Turk,” completed
in 1074, stands as one of the earliest and most
comprehensive linguistic and ethnographic
studies of the Turkic peoples. While primarily
conceived as a dictionary and grammatical
treatise, this remarkable 11th-century work
contains invaluable genealogical information
about Oghuz tribes that makes it an essential
source for understanding Azerbaijani ethno-
genesis alongside traditional Oghuzname liter-
ature [6, 9].

Al-Kashgari’s approach to documenting
Oghuz tribal genealogies emerges from his sys-
tematic effort to catalog the linguistic and cul-
tural diversity of the Turkic world. His work
provides what might be considered the earliest
scholarly attempt to organize and preserve
Oghuz tribal nomenclature and lineage struc-
tures. For Azerbaijani studies, this systematic
approach proves particularly valuable because
it captures tribal relationships and cultural pat-
terns during a period when many Oghuz groups
were beginning their westward migrations that
would eventually bring them to the South Cau-
casus region.

Unlike the narrative approaches found in
later historical chronicles, al-Kashgari’s docu-
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mentation appears as ethnolinguistic analysis,
making it uniquely valuable for understanding
how tribal identities and genealogical con-
sciousness were preserved during the transition
from the pre-Islamic to early Islamic periods.
This transitional perspective is crucial for
Azerbaijani ethnogenetic studies because it
documents tribal structures during the period
when ancestors of the Azerbaijani people were
developing their distinctive cultural and linguis-
tic characteristics.

Al-Kashgari’s treatment of Oghuz geneal-
ogies demonstrates remarkable geographical
and cultural breadth that directly benefits Azer-
baijani research. Writing from Kashgar in Cen-
tral Asia, he had access to diverse tribal tradi-
tions and oral histories that may have been less
accessible to later chroniclers. His documenta-
tion includes the names of 22 distinct Oghuz
tribes (Kayi, Bayat, Alkaevli, Karaevli, Yazir,
Doger, Dodurga and etc.), making his work one
of the most comprehensive early catalogs of
Oghuz tribal organization. Significantly for
Azerbaijani studies, many of these documented
tribes would later contribute to the ethnic for-
mation of the Azerbaijani people through mi-
gration and settlement in the South Caucasus.

Al-Kashgari’s inclusion of tribal tamghas
alongside tribal names represents a unique con-
tribution to understanding Azerbaijani ethno-
genesis [6, 26-28]. These symbolic representa-
tions were crucial for tribal identification, prop-
erty marking, and maintaining genealogical
consciousness in largely oral cultures. The
preservation of these material culture elements
provides insights into how proto-Azerbaijani
groups maintained their tribal identities during
periods of migration and cultural contact with
other populations in the South Caucasus region.

The genealogical framework presented in
“Divani lugat ut-Turk” shows clear awareness
of legendary ancestor Oghuz Khan and tradi-
tional tribal divisions, but al-Kashgari’s presen-
tation differs significantly from later mytholo-
gized accounts. His systematic, less embel-
lished approach focuses on practical tribal or-
ganization rather than heroic narratives. For
Azerbaijani ethnogenetic research, this prag-
matic approach provides valuable evidence for
understanding the historical core of Oghuz ge-

nealogical traditions before they became heavi-
ly mythologized in later literary works.

Al-Kashgari’s linguistic focus allows him
to trace tribal connections through shared vo-
cabulary, dialectical variations, and naming pat-
terns that illuminate the linguistic foundations
of Azerbaijani development. His documentation
of how different Oghuz groups referred to
themselves and their neighbors provides crucial
insights into inter-tribal relationships and the
fluid nature of tribal boundaries during the me-
dieval period when proto-Azerbaijani commu-
nities were forming.

Turkic Tribes in the Kitab-i Dede
Korkut. The progression from earlier sources
reaches its most direct relevance to Azerbaijani
ethnogenesis in the Kitab-i Dede Korkut, which
provides unparalleled insights into the socio-
political structures and tribal affiliations that
directly shaped Azerbaijani identity. This epic
represents a foundational text in Oghuz Turkic
literature and offers the most geographically
and culturally proximate evidence for under-
standing proto-Azerbaijani tribal organization
and cultural practices.

The epic has been extensively studied [3;
4; 7; 9], and its importance for ethnogenetic
research lies in its preservation of authentic
tribal nomenclature and social structures that
directly correspond to the historical populations
that formed the Azerbaijani people. Unlike the
geographically distant sources examined pre-
viously, the Book of Dede Korkut emerges
from the very region and populations that con-
tributed to Azerbaijani formation, making it an
indispensable primary source for ethnogenetic
studies.

The Oghuz Turks significantly influenced
Azerbaijan’s Turkic identity through their mi-
grations and settlements beginning around the
10th and 11th centuries. The Book of Dede
Korkut serves as a crucial ethno-historical doc-
ument for understanding the tribal nomencla-
ture and socio-political organization of these
groups. The epic specifically references tribal
entities including the Bayat, Ulash, Salur, Uran,
Bayandur, and Kipchak, among others [4, 43].
These tribal names correspond directly to
groups that historical sources document as con-
tributors to Azerbaijani ethnogenesis.
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The epic’s explicit mention of the Oghuz
as a significant tribal group [5, 22] provides
direct textual evidence for the presence and in-
fluence of this nomadic Turkic confederation
from Central Asia that invaded Azerbaijan in
the mid-11th century. This documentation
proves particularly valuable because it repre-
sents contemporary or near-contemporary tes-
timony about the very populations and events
that shaped Azerbaijani ethnic formation.

Beyond explicitly named groups, the epic
alludes to broader tribal confederations and
subclans, reflecting the intricate and fluid na-
ture of Turkic tribal structures that character-
ized the period of Azerbaijani ethnogenesis.
The text reveals how various tribal groups
maintained their distinct identities while partic-
ipating in larger confederative structures,
providing insights into the complex processes
through which diverse Turkic populations even-
tually coalesced into the Azerbaijani people.

The epic also contains invaluable infor-
mation on the historical geography of Azerbai-
jan, with even newly discovered manuscripts
explicitly mentioning Azerbaijan [3]. This geo-
graphical specificity reinforces the text’s direct
relevance to Azerbaijani ethnogenetic studies
and provides contemporary evidence for the
territorial and cultural boundaries within which
Azerbaijani identity developed.

Oghuznames as Primary Sources on
Oghuz Turk History and Genealogy. The
transition from oral traditions preserved in
sources like the Book of Dede Korkut to sys-
tematic written genealogical works represents a
crucial development in the documentation of
Azerbaijani ethnogenetic processes. While
Turkish researchers claim that approximately
thirty “Oghuzname” works exist, this study fo-
cuses on the most genealogically significant
sources: those by Rashid ad-Din and Abul Gazi
Bahadur Khan, along with Mahmud al-
Kashgari’s “Divani lugat ut-Turk.” These
sources specifically list genealogical lines and
tribal names essential for understanding Azer-
baijani formation [9].

Fadhl-allah Rashid al-Din’s “Jami® al-
Tawarikh,” particularly the section known as
“Oghuzname” [8], stands as a pivotal historical
document offering detailed accounts of Oghuz
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genealogical origins and tribal structures that
directly relate to Azerbaijani ethnogenesis. This
extensive work, compiled in the early 14th cen-
tury, serves not only as a historical account but
also as a foundational text for understanding the
political legitimacy claims of various Turkic
dynasties that ruled over territories including
Azerbaijan and claimed descent from Oghuz
Khan.

Rashid ad-Din’s work proves particularly
significant for Azerbaijani studies because it
was compiled during the Ilkhanate period,
when Mongol-Turkic rulers governed Azerbai-
jan and sought to legitimize their authority
through connection to Turkic genealogical tra-
ditions. The author’s position as a prominent
vizier and physician in the Ilkhanate provided
him access to diverse historical traditions that
included those of Mongols, Turks, and Per-
sians, creating a synthesis that reflected the
multi-ethnic reality of Azerbaijan during this
formative period.

The “Oghuzname” section meticulously
details 24 Oghuz tribes, tracing their epony-
mous ancestors to the six sons of Oghuz Khan
and establishing a complex genealogical
framework that underpinned tribal organization
and political hierarchy [8, 54-60]. For Azerbai-
jani ethnogenetic research, this comprehensive
tribal enumeration provides an unparalleled re-
source that includes specific tribal names such
as Kynyk, Kaiyg, and Bayindir, among others.
Many of these tribes are corroborated by con-
temporary sources like Mahmud al-Kashgari [5,
77-82], and several contributed directly to
Azerbaijani ethnic formation through migration
and settlement in the South Caucasus.

Abu’l-Ghazi Bahadur Khan’s Shajara-i
Tarakima [2], completed in 1659, represents
another crucial source for understanding Azer-
baijani ethnogenesis through its comprehensive
compilation of Oghuz genealogical traditions.
The author composed this work by comparing
Rashid ad-Din’s “Oghuzname” with approxi-
mately twenty local Turkmen Oghuzname nar-
ratives, creating a synthesis that preserved both
written and oral genealogical traditions span-
ning several centuries.

For Azerbaijani studies, the Shajara-i
Tarakima’s significance extends beyond histor-
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ical documentation to illuminate the construc-
tion of Turkic identity and legitimization of dy-
nastic power within Central Asian and South
Caucasus contexts. The work’s emphasis on
monotheistic origins and deep historical roots
of the Oghuz provides insight into how Turkic
populations in Azerbaijan and surrounding re-
gions understood their place within broader Is-
lamic civilization while maintaining their dis-
tinctive genealogical consciousness.

The work’s rapid international recognition,
with a French translation appearing in Leiden
as early as 1726, demonstrates its importance
for European understanding of Central Asian
and, by extension, South Caucasus ethnogenetic
processes [12, 133]. This early translation made
Azerbaijani ancestral narratives accessible to
European scholars and influenced Enlighten-
ment-era perceptions of the region’s complex
ethnic history [12, 140-145].

The integration of the Shajara-i Tarakima
into European oriental studies provided primary
source material for understanding the region’s
historical migrations and cultural heritage, in-
fluencing later scholarly expeditions and re-
search that would further illuminate Azerbaijani
ethnogenetic processes. Despite some European
scholars’ critical assessments of its narrative
style [12, 170-175], the work’s preservation of
genealogical traditions proves invaluable for
understanding how diverse Turkic populations
maintained their ancestral consciousness while
adapting to new geographical and cultural envi-
ronments.

Conclusion. This comprehensive examina-
tion of Turkic written sources reveals the com-
plex, multi-layered processes underlying Azer-
baijani ethnogenesis. The textual evidence,
spanning from the 8th-century Orkhon-Yenisei
inscriptions to the 17th-century genealogical
compilations, demonstrates remarkable conti-
nuity in Turkic genealogical consciousness and
tribal organizational patterns that directly in-
formed Azerbaijani ethnic formation.

The Orkhon-Yenisei inscriptions establish
foundational precedents for genealogical vali-
dation and tribal hierarchy that would charac-
terize later Oghuz traditions. The Uyghur
Oghuzname preserves these narratives in their
most authentic Turkic linguistic form, provid-

ing crucial evidence for understanding the pre-
Islamic cultural layers of Azerbaijani identity.
Mahmud al-Kashgari’s systematic documenta-
tion bridges oral traditions with written chroni-
cles, while the Book of Dede Korkut offers di-
rect ethnographic insights into proto-
Azerbaijani tribal structures.

The Persian adaptations by Rashid ad-Din
and Abul Gazi Bahadur Khan, though filtered
through Islamic historiographical frameworks,
preserve essential genealogical information that
maps the relationships between various Turkic
confederations contributing to Azerbaijani for-
mation. These sources collectively demonstrate
how diverse Turkic groups maintained genea-
logical consciousness while adapting to differ-
ent geographical and cultural environments.

The linguistic evidence traces the evolution
from OId Turkic dialects to modern Azerbaija-
ni, while genealogical frameworks illuminate
the complex tribal relationships and migration
patterns that shaped the South Caucasus region.
This textual corpus reveals that Azerbaijani
ethnogenesis resulted not from simple migra-
tion, but from sophisticated processes of cultur-
al synthesis, tribal confederation, and genealog-
ical integration that occurred over several cen-
turies.

These Turkic written sources thus provide
indispensable primary evidence for understand-
ing Azerbaijani ethnogenesis, offering both lin-
guistic authentication and genealogical docu-
mentation that illuminate the historical process-
es underlying the formation of Azerbaijani eth-
nic identity.
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Xiilaso
Lals Agamirzs 9liyeva
Kitabalar, dastanlar va sacaralor: Azarbaycan etnogenezi ii¢iin tiirk matn dalillori

Bu tadqiqat Azorbaycan xalqinin etnogenezinin anlasilmasinda tiirkdilli yazili monbalorin hal-
ledici rolunu aragdirir; Azorbaycan etnik formalasmasinin miirokkab tarixi proseslorini isiqlandiran
ilkin matn siibutlarini tohlil edir. Todqiqat godim vo orta asr tlirkco slyazmalarinin genis korpusuna
osaslanir; bunlara tiirklorin dil vo madoni kimliyinin an erkon yazili sahidlari olan Orxon-Yenisey
yazilar1 da daxildir. Arasdirmanin morkozinds duran ofsanovi epik silsilo — “Dado Qorqud Kitab1” —
proto-Azarbaycan tayfa strukturlarini vo moadoni praktikalari oks etdiron doyarli etnoqrafik va dilgi-
lik moalumatlarin1 qoruyub saxlamigdir.

Tohlil uygur olifbasi ilo yazilmis Oguznams slyazmalarinin incolonmasini do shate edir; bu
matnlor Azarbaycan xalqinin ata-baba soy koklorini izlomak {i¢iin miihiim olan genealoji anonolori
va tayfa monsubiyyatlorini sanadlagdirir. Xiisusila shamiyyatli olan tiirkco genealoji asaorlorin fars-
dilli adaptasiyalaridir — Rasidoddinin “Oguznama”si vo Obiilqazi Bahadur xanin “Socerayi-Toraki-
mo” bu manbalor madani 6tiiriilma yolu ilo asas etnogenez molumatlarini qoruyub saxlamisdir.

Bu monbaler birlikdas tiirkco dialektlorin Azarbaycan diline tokamiiliinii gostoran dilgilik siibut-
larin1 toqdim edir; eyni zamanda miixtalif tiirk tayfa konfederasiyalar1 arasindaki slagolori xaritolon-
diron otrafli genealoji ¢orgivalor toklif edir.

Acar sozlar: Azarbaycan etnogenezi, tiirk yazili manbalari, Orxon-Yenisey yazilari, Kitabi
Dadom Qorqud, Oguznama alyazmalar, tiirkca genealoji ananalor, tarixi dilgilik, tayfa konfede-
rasiyalart
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Pesrome
Jlama Aramupse AsnueBa

Aaanucu, 3MOChl ¥ TeHeAJIOTMHU: TIOPKCKHIE TEKCTOBbIE CBH/I€TE/IbLCTBA ITHOTeHe3a
A3zepOaiixaHieB

JlaHHOE HMCCIIeJOBAHNE PACCMATPUBACT KIIIOUEBYIO POJIb TIOPKCKUX MUCbMEHHBIX MCTOUHUKOB
B IIOHMMaHMU ATHOTEHE3a a3epOalPKaHCKOT0 Hapoja, aHAJTU3UPYs EPBHUYHBIC TEKCTOBBIE CBHIC-
TEJIbCTBA, IIPOJIMBAIOLIME CBET Ha CJI0XHbBIE HCTOPUYECKHE IPOLIECCHI, JIeKaIHe B OCHOBE (POPMHU-
poBaHus azepOaiipKaHCKOW STHHYHOCTH. VccienoBaHue omupaercss Ha OOMIMPHBIA KOPITYC JpEB-
HUX U CPEIHEBEKOBBIX TIOPKCKHUX pyKonucei, Bkitoyas pyHaaMmeHTanbHble OpxoHcko-Enuceiickue
HAJAMKUCU — NEPBbIE MUCbMEHHBIE CBUJIETEILCTBA TIOPKCKOW S3BIKOBOM M KYJIBTYPHON HAEHTUYHO-
cTH. LleHTpanbHBIM 3JE€MEHTOM aHaju3a sBJIAETCs JiereHAapHblil snudeckuil mukin «Kuaura Jene
KopkyTa», coxpanstomuil LeHHele 3THOrpapuuecKue U JTMHIBUCTUYECKUE JaHHbIE, OTpaXKkato-
1€ NPOTOTUIINYECKUE TUIEMEHHbIE CTPYKTYPBI ¥ KYJIbTYPHbIE IPAKTUKU a3zepOaiiKaHLEeB.

AHanu3 Takke oxBaThlBaeT pykonucu Ory3Hame, 3allMCaHHbIE YUTYPCKUM NHCbMOM, JIOKY-
MEHTHPYIOLIHE FeHealornyecKie TpaJuluK U IIIEMEHHbIE CBSI3U, Ba)KHBIE JUIs TPOCIIEKUBAHUS PO-
JIOCJIOBHBIX a3zepOaipkaHckoro Hapoja. Ocoboe 3HauCHHE UMEIOT NEePCHICKOSA3bIUHbIE alalTallH
TIOPKCKMX I'€HEAJIOTMYECKUX COUMHEHUH — B 4acTHOCTH, «Ory3Hame» Pammn an-/luna u «lamxka-
pa-iiu Tapakume» (I'eneanorus TypkmeHoB) AOynra3u baxamyp-xaHa, KOTOpbIe COXpaHHMIN Bax-
Hemyro nHpopmanuio 00 3THOreHese Onaroapsi MeKKyJIbTypHOHU Iepeiaye.

B COBOKYIHOCTH 3TH MCTOYHMKH IPEIOCTABISAIOT JIMHIBUCTUUYECKHE CBHUAETEILCTBA HBOJIIO-
IIUM TIOPKCKUX JIMAJIEKTOB B a3zepOailJkaHCKU fA3bIK, a TAKXKE CoAepkKaT MOAPOOHbIE TeHeaoruye-
CKHE CXEeMBbl, 0TOOpa)karolire B3auMOCBSI3U MEXKIY Pa3IU4YHbIMU TIOPKCKUMU IJIEMEHHBIMU KOH(e-
JEpaLUsIMHU.

Knrwouesvie cnoga: Imnozenes asepbatiodcanyes, mmwpKckue nucbMernvle ucmodruxu, Opxon-
cko-Enuceiickue naonucu, Kunuea /lede Kopxyma, Pyxonucu Ozy3name, miopkckue ceneanocuye-
cKUe mpaouyuu, UCMOPU4eCcKas TUH2BUCUKA, NleMeHHble KOHGedepayuu
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