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Introduction

The problem of the state and sovereignty,
as one of the most ancient yet persistently
aktyal themes of philosophical inquiry, has
throughout history been interpreted in diverse
forms across various cultural and intellectual
traditions. Fundamental questions such as the
organization of human society, the legitimacy
of authority, the source of law, and the relation-
ship between the individual and the state have,
in different epochs, been constructed upon dis-
tinct epistemological and ontological founda-
tions. Particularly noteworthy are the discerni-
ble divergences between Eastern and Western
political-philosophical thought in their ap-
proaches to these issues—divergences that
emerge as products of both specific historical
conditions and broader cultural-intellectual
contexts.

In the medieval Islamic East, the concept
of the state was primarily articulated on moral-
philosophical and religious foundations, with
the figure of the ideal ruler closely associated
with virtues such as justice, wisdom, and en-
lightenment. Within this intellectual frame-
work, the state was understood not merely as an
instrument of political governance, but as a
normative institution entrusted with the realiza-
tion of moral perfection and the maintenance of
social harmony. However, from the nineteenth
century onward, intensified engagement with
Western political thought gave rise to profound
transformations within this tradition. Concepts

such as sovereignty, popular authority, and
constitutional governance were progressively
incorporated into the intellectual horizon of
Eastern thinkers, thereby reconfiguring estab-
lished modes of political and philosophical re-
flection.

Azerbaijani Enlightenment-oriented philo-
sophical thought constitutes a significant com-
ponent of this broader process of transfor-
mation. Thinkers such as Abbasgulu Agha
Bakikhanov, Mirza  Fatali = Akhundzade
(Akhundov) and Jamal al-Din al-Afghani ad-
vanced novel approaches to the nature of the
state, the legitimacy of authority, and the de-
velopment of society, thereby functioning as
intellectual bridges between traditional political
thought and modern political ideas. In their
works, the concept of the state gradually
evolved toward a framework compatible with
the principles of individual liberty, equality be-
fore the law, and the social contract.

The aim of this article is to analyze the
philosophical evolution of the ideas of the state
and sovereignty on the basis of the works of
Azerbaijani Enlightenment thinkers, and to elu-
cidate the manner in which they forged a syn-
thesis between the [Eastern political-
philosophical tradition and Western political
thought. Within this context, the approaches
advanced by these thinkers are examined both
as a distinct historical-intellectual stage and as a
significant theoretical resource for contempo-
rary political-philosophical discourse.
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The Discovery of  Sovereignty:
Bakikhanov’s Political-Philosophical Reflec-
tion through the Prism of the American
Model

Abbasqulu agha Bakikhanov (1794-1847),
who represents the early stage of Azerbaijani
Enlightenment-philosophical ~ thought  and
whose work “Gulustani-Iram” “revived the his-
torical memory of the nation in times when it
had lost its state independence, ... and served
the preservation of national existence”
(Haciyeva, 2023, p. 8), approached the problem
of state and sovereignty primarily through the
prism of classical Islamic moral philosophy and
Enlightenment rationalism. In his thought, the
state appears not, in the first instance, as a ju-
ridical-political mechanism, but rather as a
means of ensuring moral order, social justice,
and human perfection. In this regard,
Bakikhanov’s political-philosophical views ex-
hibit a transitional character: while preserving
the ethical-theological foundations of the East-
ern political tradition, they simultaneously and
progressively assimilate the rational-humanist
elements of the European Enlightenment.

In Abbasgulu Agha Bakikhanov’s concep-
tion of the state, the figure of the ruler occupies
a central position and is defined in accordance
with the classical ideal of the “just sovereign.”
However, this notion of justice is no longer
confined solely to religious legitimacy; it is also
associated with principles such as public wel-
fare, moderation in governance, and rational
decision-making. In this sense, the legitimacy
of the state is measured not only by the person-
al virtues of the ruler, but also by his capacity
to serve the well-being of society.

The observations of Abbasgulu Agha
Bakikhanov concerning the political system of
the United States constitute a significant turn-
ing point within his intellectual development.
Traces of this scholarly interest can be dis-
cerned in his Persian-language work of the ear-
ly 1830s, Kashf al-Qara'ib (“The Discovery of
Marvels”), which addresses major geographical
discoveries. This work is not merely a compen-
dium of empirical-geographical knowledge; it
also reflects an epistemological expansion and
a form of intercultural cognition within the au-
thor’s worldview. Within this text, alongside
the descriptions of historical events such as the
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discovery of the American continent by Chris-
topher Columbus and the opening of a sea route
to India by Vasco da Gama, the systematic
presentation of demographic, climatic, reli-
gious-ideological, and politico-institutional in-
formation about various regions of the Ameri-
can continent reveals the author’s encyclopedic
mode of thought and universalist orientation.

The chapter devoted to the United States of
America, which attained liberty and independ-
ence in 1783 (bakuxaHnoB, 1983, pp. 242-244),
is of particular significance. In this chapter,
Abbasgulu Agha Bakikhanov conceives state
sovereignty not merely as a juridical-political
category, but also as the ontological foundation
of social welfare, civic harmony, and institu-
tional stability. In his presentation, the principle
of sovereignty functions as a mechanism for
safeguarding individual freedoms, as the practi-
cal realization of the social contract, and as the
guarantee of legal equality.

The author places particular emphasis on
freedom of conscience within American socie-
ty, noting: “In the United States, religious belief
is free; no one prevents anyone else from pro-
fessing their religion. However, the majority of
the population is Christian. The indigenous
people worship paganism.” This observation
may be interpreted as an institutionalized form
of the principles of religious pluralism and tol-
erance. The existence of freedom of religious
belief here functions not only as an individual
right of choice, but also as an indicator of the
secular character of the socio-political system.

At the same time, the right of citizens to
participate in political processes, the independ-
ence of judicial institutions, and the existence
of a federal system of governance are among
the key aspects that attracted the attention of
Abbasgulu Agha Bakikhanov. These elements
may be interpreted as early manifestations of
the principles of the rule of law and constitu-
tional legitimacy.

The principle of equality as articulated by
Abbasgulu Agha Bakikhanov expresses, at both
ontological and normative levels, the equal ju-
ridical status of all citizens. In contrast to the
traditional Eastern political order grounded in
feudal hierarchy, this understanding reflects the
emergence of the ideas of legal universality and
the equality of subjects before the law. The
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breadth of participation in public life, the free
articulation of public opinion, and the function-
ing of representative institutions may be inter-
preted as early manifestations of deliberative
democratic elements.

On the other hand, the institutional envi-
ronment created for economic, scientific, and
cultural development in the United States is
presented by Bakikhanov as an essential condi-
tion of social progress. In this framework, the
state appears not merely as a juridical-political
structure, but also as a social system that stimu-
lates processes of modernization. The coexist-
ence of diverse ethnic groups and the preserva-
tion of civic solidarity are analyzed within the
context of social integration and collective
identity.  The  aspects  highlighted by
Bakikhanov thus demonstrate the functionality
of a pluralistic societal model.

At the same time, the author emphasizes
the preservation of unity and solidarity within
society despite external attempts at interven-
tion, thereby foregrounding the internal coher-
ence of the socio-political system. This, in turn,
points to the principle of social consensus and
the primacy of common interests as key factors
ensuring the durability of the state (bakuxaHnos,
1983, p. 244).

From a retrospective philosophical per-
spective, Abbasgulu Agha Bakikhanov’s obser-
vations on American society — including his
conjecture that Americans “will soon, it ap-
pears, become the most powerful nation”
(bakuxanos, 1983, p. 243), and thus attain sig-
nificant global influence — further demonstrate
the importance he attributes to concepts such as
sovereignty, legal equality, and institutional
governance.

Although he is traditionally described as a
proponent of enlightened monarchy, in Kashf
al-Qara'ib one can clearly discern the thinker’s
inclination toward a constitutionally governed
democratic order. He appears to acknowledge
and appreciate the capacities of such a system
to ensure that citizens live in freedom, equality,
and happiness—even if, in his depiction, cer-
tain elements may be idealized or rhetorically
exaggerated. In essence, the American model
reflects an implicit receptivity to an alternative
political ontology grounded in constitutional
governance, the supremacy of law, and the par-

ticipation of the people in the political life of
the state.

However, within the historical and political
context in which Abbasgulu Agha Bakikhanov
lived — namely, a monarchical imperial order
intertwined with colonial realities — this model
appeared genuinely “marvelous” and, in a
broader sense, assumed a predominantly nor-
mative-ideal character. From this perspective,
the American model in his thought functions
less as a concrete political reality and more as a
paradigm that may be interpreted, in contempo-
rary political philosophy, as a “utopian ideal
type.” Thus, Bakikhanov’s remarks on the
United States constitute not merely empirical
observation, but also a discursive text in which
political-philosophical ideals are indirectly ar-
ticulated and conceptually refracted.

ML.F. Akhundzade: From Constitutional
Monarchy to the Idea of Popular Sovereignty

Mirza Fatali Akhunzade (1812—-1878), who
laid the foundations of the Enlightenment as a
coherent intellectual movement in Azerbaijan,
continues to exert a profound influence on our
cultural and philosophical heritage. He articu-
lates the concept of sovereign statehood in his
renowned treatise “Kamal-ud-Dawla Letters”,
where it is developed within the framework of a
radical critique of the feudal-autocratic order,
exemplified by the despotic system of his con-
temporary Iran. In this context, he substantiates
the necessity of reform and structural transfor-
mation of that political order. This critique is
not merely political in nature; it is also norma-
tive and ontological, insofar as despotism is
construed as a form of illegitimate authority
that negates human freedom.

Within Akhundzade’s thought, clear traces
of the idea of the “social contract” may be dis-
cerned, allowing for intellectual parallels with
the theories of popular sovereignty developed
by European thinkers such as Thomas Hobbes
(I'o66¢, 1991), John Locke (Jlokk [Ix., 2019),
Montesquieu (Monrteckbe, 2018), and Jean-
Jacques Rousseau (Pycco, 1998). However,
these ideas are not merely adopted in a deriva-
tive manner; rather, they are reinterpreted with-
in an Eastern intellectual context and thereby
acquire new semantic and conceptual content.
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The thinker argues that the continuity of
the state depends not merely on political institu-
tions, but primarily on the intellectual transfor-
mation of society. In this regard, he writes: “the
monarch should establish schools and assem-
blies, enter into concord with the nation, and
become unified and aligned with it. He should
not regard the realm as his exclusive posses-
sion, but consider himself merely a representa-
tive of the people; he should enact laws through
the participation of the populace and establish
parliaments, conduct governance in accordance
with the law, and refrain from arbitrary action;
that is, he must adopt the path of progress and
enter the sphere of civilization” (Axundov,
1961, p. 45).

This passage marks a decisive turning point
in Mirza Fatali Akhunzade’s political philoso-
phy: the source of sovereignty is here trans-
formed from the personal will of the monarch
toward the collective will of the people. The rep-
resentation of the monarch as the “representative
of the nation” indicates the desacralization of the
classical model of sovereignty and the emer-
gence of the principle of representative govern-
ment. The institution of parliament, in turn, may
be interpreted as an early form of deliberative
politics and the idea of the rule of law.

According to Mirza Fatali Akhundzade, the
monarch’s “entry into the sphere of civiliza-
tion” serves both the protection of the realm
from external threats and the establishment of
internal order and security. Thus, until the res-
toration of its former power, the state becomes
deserving of remaining under the “guaranteed
protection” of the powerful states of Europe, in
order to be safeguarded from the aggression of
“covetous and strong” polities. At the same
time, the population would come to regard the
sovereign with affection, perceiving his pres-
ence as the source of security, order, justice,
and prosperity; they would become patriotic,
willingly sacrificing both life and property “for
the homeland in the name of the monarch,” ra-
ther than obeying him out of fear as in the pre-
sent condition.

For Akhundzade, the legitimacy of authori-
ty must rest not on fear, but on rational consent.
As he writes: “obedience grounded in fear has
neither wvalidity nor durability” (Axundov,
1961, p. 46). This statement points to the psy-
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chological and ethical foundations of legitima-
cy in political philosophy: power based on fear
is inherently unstable, as it rests on coercion
rather than the internal assent of the citizen.

Thus, Mirza Fatali Akhundzade conceives
legitimate authority as possible only through
the consent of free and rational citizens. Refer-
ring to the English model, he writes: “...the
foundations of the state should be established in
the same way as the English state is founded,
that is, the state should be built on a constitu-
tional basis and grounded in laws” (Axundov,
1961, p. 47).

This passage clearly demonstrates Mirza
Fatali Akhundzade’s attitude toward constitu-
tionalism. Here, the foundational principle of
the state is no longer personal rule, but the su-
premacy of law. This, in turn, expresses the
idea of the rule of law and institutional rational-
ity. From this perspective, Akhundzade’s model
of constitutional monarchy appears as a secular
state form that reflects his conception of popu-
lar sovereignty. This becomes evident even in
his glossaries of various European political
terms. For instance, he defines the term “par-
liament” as an institution composed of two
chambers: in the first sit the representatives of
the common people, and in the second the rep-
resentatives of the nobility. All laws pertaining
to the state are drafted in the first chamber,
submitted to the second for deliberation, and,
upon agreement, are ratified and signed by the
monarch. The monarch has absolutely no au-
thority to act against these laws. In this final
formulation, Akhundzade -effectively under-
scores the monarch’s merely formal role in
governance, attributing substantive sovereignty
to the people.

The necessity of the freedom and sover-
eignty of the population is also evident in his
definition of the “despot.” His formulation of
despotism stands as a classical example of
normative political philosophy: “A despot is a
monarch who, in his actions, is bound by no
law and observes none; he exercises unlimited
dominion over the property and lives of the
people and always acts according to the dictates
of his own desires; under his rule, the people
are reduced to lowly and wretched slaves, en-
tirely deprived of the rights of freedom and
humanity” (Axundov, 1961, p.12) In this defi-
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nition, despotism is presented as a form of legal
nihilism and the absolutization of subjective
will. It is thereby interpreted as a political re-
gime that negates the ontological status of the
human being—that is, his existence as a free
and rights-bearing subject.

The concept of the “patriot” in opposition
to the despot reveals the emergence of an ethi-
cal-political subjectivity: the “patriot” is de-
fined as a devoted defender of the homeland
who, out of love for his nation, sacrifices his
life and property, endures all forms of hardship,
and tirelessly works for the interests and free-
dom of his country and people, embodying
“noble and honorable individuals” (Axundov,
1961, p. 46). Thus, the patriot is not merely a
political actor but also the bearer of the idea of
freedom itself.

Mirza Fatali Akhundzade regards constitu-
tional monarchy not as an ultimate end, but as a
transitional stage. His critique of British coloni-
al policy in the East makes this position explic-
it: “It is known to all people of the world how
the English treat the inhabitants of India. Does
the civilized Englishman and the law-abiding
Englishman treat the people of India better than
a despot? In relation to them, even the despot
appears a thousand times more merciful.” This
statement constitutes a critical reinterpretation
of the notion of “civilization,” exposing the
contradiction between formal legal institutions
and actual political practice.

In his thought, the final stage is explicitly
revolutionary in character. He writes: “To elim-
inate oppression, it is by no means necessary to
appeal to the tyrant; rather, one must say to the
oppressed: O ignorant one, since you are in-
comparably superior to the tyrant in power,
numbers, and capability, why do you submit to
oppression? Awake from the sleep of heedless-
ness and set fire to the grave of the tyrant’s fa-
ther!” (Axundov, 1988, p.305). This formula-
tion indicates a shift in political philosophy
from passive legitimacy to active political sub-
jectivity. The people are no longer conceived as
a governed object, but rather as the source of
power and the transformative political agent.

Finally, Mirza Fatali Akhundzade argues
that the nation must first become “possessed of
insight and knowledge,” and then unite to up-
root despotism “from its very foundation”

(Axundov, 1961, p.196). Thereafter, it should,
in accordance with the conditions of its time,
establish its own laws, draft a constitution, and
abide by it. Only then, he maintains, will the
nation attain a new life, and the land of the East
will become like a beautiful paradise
(Axundov, 1961, p. 197). This idea represents
one of the most radical formulations of the
principle of popular sovereignty, wherein the
state emerges as an institutional form of socie-
ty’s self-organization.

Thus, Mirza Fatali Akhundzade’s political-
philosophical conception reflects a dialectical
trajectory of development from constitutional
monarchy toward popular sovereignty, and it
demonstrates the transformation of the concept
of sovereignty within Azerbaijani political
thought from a theological model to a secular,
legal, and people-centered framework.

Jamal al-Din al-Afghani: The Theory of
Authority — Legitimacy, Sovereignty, and the
Nation-State

One of the principal ideologues of the idea
of Ittihad al-Islam (Pan-Islamism), a major re-
formist and Enlightenment-oriented thinker, as
well as a religious and political figure and de-
fender of human rights, Jamal al-Din al-
Afghani (1838-1897) presents a particularly
compelling conception of political authority.
His ethnic affiliation remains a matter of schol-
arly debate; however, certain arguments and
testimonies suggest his Azerbaijani Turkic
origin. In particular, Ahmed bey Aghayev, who
personally met al-Afghani during his years of
study in Sorbonne, consistently upheld this
view. In any case, the influence of al-Afghani’s
ideas on the intellectual milieu of Azerbaijan
and, more broadly, the Islamic East is undenia-
ble. Al-Afghani appears as a transitional figure
situated at the intersection between classical
politico-theological thought and modern politi-
cal philosophy.

Jamal al-Din al-Afghani radically interro-
gates the historical legitimacy and ontological
foundations of absolutist rule, writing: “The
flood of renewal is already flowing toward the
East. The foundations of absolutist authority are
destined for destruction. Strive, as far as you
are able, to dismantle the foundations of this
power...” (Qurbanov, 1996, p. 215). From the
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standpoint of political philosophy, this state-
ment expresses a belief in the teleological de-
velopment of history and the inevitable decline
of despotism. The metaphor of the “flood of
renewal” signifies the diffusion of modernity
toward the East and the transformation of polit-
ical structures. In this framework, al-Afghani
conceptualizes absolutism not merely as a polit-
ical problem, but as a structural impediment to
social progress and historical development.

His political model is grounded in a lim-
ited, constitutional monarchy. Within this
framework, the legitimacy of authority is no
longer derived solely from traditional or reli-
gious foundations, but is instead anchored in
legal norms and social consent. In his view, the
authority of a strong and just ruler must be con-
strained by institutions such as the constitution
and parliament, so that the participation of the
people in the realization of “true constitutional
governance” is ensured. This, in turn, corre-
sponds closely to the central idea of classical
Islamic political doctrine, namely the principle
of consultation (shiird).

At the same time, he appeals to the idea of
popular sovereignty: “Only the will of a people
that is not under coercion and is not deprived of
freedom of speech and action constitutes the
law of that people; the ruler must serve this law
and faithfully implement it” (dunopuoes,
2011). This statement clearly expresses the
principle of popular sovereignty in al-Afghani’s
thought. Here, the source of law is not a trans-
cendent authority, but the free will of the peo-
ple. Such an approach may be interpreted in
political philosophy as the immanentization of
legitimacy, that is, the relocation of the source
of authority back into society itself. Thus,
Jamal al-Din al-Afghani constructs a conceptu-
al bridge between the Islamic intellectual tradi-
tion and constitutionalism.

A central element in his theory of authority
is the national character of the state apparatus.
Jamal al-Din al-Afghani emphasizes that exces-
sive reliance on external elements undermines
the ontological integrity of the state. This is be-
cause entrusting governance to foreigners —
who possess their own interests, feel no respon-
sibility toward the state, and may even harbor
hostility, resentment, or tendencies toward be-
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trayal—ultimately leads to the “collapse and dis-
integration” of the state.

In his view, even if the moral integrity of
rulers may weaken, their innate disposition pre-
vents them from completely destroying their
own homeland and people; if they commit
wrongdoing, they may feel remorse and, due to
their religious or national affiliation, return to
acting in the interest of their community, as the
bond of religion or nation reasserts itself.

Addressing the rulers of Muslim Eastern
states who delegate administration and govern-
ance to foreigners, al-Afghani states: “Show
compassion toward your compatriots and co-
religionists! Treat them as you treat foreigners!
You will see that they are more sincere. Align
yourselves with the nature to which God has
created you” (9fgani, 2019, p. 141).

This idea addresses, within political phi-
losophy, the problem of collective identity and
political loyalty. According to Jamal al-Din al-
Afghani, the stability of the state depends not
only on legal institutions, but also on the citi-
zens’ internal sense of belonging and bonds of
national solidarity. Foreign administration, in
this sense, weakens these ties and ultimately
leads to the disintegration of the state.

At the same time, he argues that by relying
on foreigners, the head of state loses the social
foundation of his authority, which in turn re-
sults in the erosion of political legitimacy. By
contrast, ties with the local population—rooted
in religion, language, culture, and shared be-
longing—constitute the ethical foundation of
governance. From this perspective, al-Afghani
interprets authority not merely as a legal phe-
nomenon, but also as an ethical and cultural
one.
Thus, Jamal al-Din al-Afghani presents the
ruler’s reliance on his own people not merely as
a political strategy, but as an ontological and
ethical condition of authority itself. In his view,
any political system in which the people do not
participate and do not perceive themselves as
represented cannot sustain its own stability over
time.

Consequently,  al-Afghani’s  political-
philosophical framework unfolds along a trajec-
tory that moves from the critique of absolutism
toward the ideas of constitutional governance
and popular sovereignty. This conception sim-
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ultaneously preserves the foundational princi-
ples of classical Islamic political thought while
reinterpreting them through the categories of
modern political philosophy, thereby laying the
theoretical groundwork for political moderniza-
tion in the East.

Conclusion

Thus, nineteenth-century Azerbaijani polit-
ical-philosophical thought may be understood
as a complex process of intellectual transfor-
mation that reflects the transition of the con-
cepts of state and sovereignty from traditional
religious-ethical interpretations toward modern
juridical-political categories. The ideas of
thinkers such as Abbasgulu Agha Bakikhanov,
Mirza Fatali Akhundzade, and Jamal al-Din al-
Afghani represent different stages of this transi-
tion, collectively revealing the dynamics of
modernization within Eastern political thought
in a systematic manner.

In Bakikhanov’s worldview, the state is
still conceived primarily as a bearer of moral
order and enlightened governance; however, his
observations of the American model bring to
the forefront the importance of institutional
governance, legal equality, and civic participa-
tion. This approach expresses a gradual shift in
the locus of sovereignty from the individual
ruler’s will toward institutional and societal
structures.

Mirza Fatali Akhundzade continues this
transformation in a more radical direction, ad-
vancing a constitutional and legal model of the
state that explicitly anchors sovereignty in the
will of the people. In his thought, legitimacy is
no longer grounded in fear, but in rational con-
sent, while the foundation of the state is deter-
mined by the supremacy of law. This entails the
desacralization of the classical model of sover-
eignty and the emergence of modern political
subjectivity.

Jamal al-Din al-Afghani, in turn, synthe-
sizes these two approaches by reconciling the
principle of consultation (shiird) in the Islamic
political tradition with modern constitutional-
ism, thereby reinterpreting the idea of popular
sovereignty within a religious-political dis-
course. In his conception, the stability of the

state depends not only on legal institutions, but
also on national-spiritual solidarity and collec-
tive identity.

Consequently, when the ideas of these
three thinkers are considered together, they
constitute a coherent intellectual trajectory
within Azerbaijani and, more broadly, Eastern
political-philosophical thought, wherein sover-
eignty evolves from a model of theological le-
gitimacy toward one grounded in juridical-
institutional and people-centered forms of au-
thority. This process may be interpreted not
merely as a transformation of modes of political
governance, but also as an epistemological re-
configuration of political thought itself.
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Xiilasa

Arzu 9sraf Haciyeva

XIX asr Azarbaycan va Sarq siyasi-folsafi diisiincasinds dovlat vo suverenlik
anlayislarinin transformasiyasi

Toqdim olunan maqalods XIX asr Azarbaycan vo Sorq siyasi-falsafi fikrinds dovlat vo suve-
renlik anlayiglarinin transformasiyasi aragdirilir. Todgigatin mogsadi Abbasqulu aga Bakixanov,
M.F. Axundzads vo Coalaloddin ©fgani kimi miitofokkirlorin siyasi-folsofi baxislar1 asasinda anonovi
dini-oxlaqi dévlot modelindon modern hiiquqi, konstitusional vo xalq yoniimlii suverenlik modelino
kegidi tohlil etmokdir. Aragdirmada tarixi-miiqayisoli, hermenevtik vo konseptual analiz metodlarin-
dan istifado olunmusdur.

Tadqgiqatin naticalari gostarir ki, A.Bakixanovun diistincesindo dovlot maarif¢i-oxlaqi idaroet-
mo formast kimi ¢ixis edir vo institusional modernlosmoys dogru ilkin meyllori oks etdirir.
M.F.Axundzads suverenliyi xalq iradssi vo ganunun aliliyi asasinda yenidon sorh edorok konstitu-
sional dévlat modelini asaslandirir. C. ©fgani iso Islam siyasi ononasinin mogverat prinsipi ilo mo-
dern siyasi ideyalar sintez edorak xalq suverenliyi vo milli homroylik ideyasini 6n plana ¢ixarir.

Belalikls, moqals XIX asr Azarbaycan va Sorq siyasi-folsofi diisiincosindo dovlot vo suveren-
lik anlayislarinin teoloji legitimlikdon hiiquqi vo xalq yoniimlii legitimlik modelino dogru ardicil in-
tellektual transformasiya prosesine isiq salir.

Acar sozlar: doviat, suverenlik, legitimlik, konstitusionalizm, xalq suverenliyi, XIX asr
Azarbaycan falsafasi, maarif¢ilik, Sarq siyasi-falsafi fikri.

Pe3rome
Ap3y Ampad I'agxueBa

Tpanchopmanusi NOHATHIA TOCYIaPCTBA U CYBEPEHUTETA B a3ep0aiiIxkaHCKOil U BOCTOYHOM
noJuTuKo-gpuiaocodcekoi mpican XIX Bexka

[IpencraBneHHas cTaThsi UCCIEMYET TpaHCHOPMAIIMIO MMOHATUN TOCYAapCTBa U CyBEPEHUTETA
B a3epOailpKkaHCKOW U BOCTOYHOM MoJMUTUKO-(pritocodckoit mpicau XIX Beka. Llenb uccnenoanms
3aKJIIOYAETCsl B aHAJU3€ Nepexoaa OT TPAJAUIIMOHHON PEIUTHO3HO-HPABCTBEHHOM MOJIENN rocyaap-
CTBa K COBPEMEHHOU PaBOBOM, KOHCTUTYLIMIOHHON U HAPOJAOOPUEHTUPOBAHHOW MOJIEIH CYyBEPEHHU-
T€Ta Ha OCHOBE MOJIUTUKO-(PHIOCOGCKUX B3TJIAIOB TAKUX MBICTUTENEH, kak A6Oackynu ara baku-
xaHoB, M. @. AxynnoB u JIxaman an-J{un Acdranu. B uccienoBannu ncrnoib30BaHbl METOMBI HC-
TOPUKO-CPABHUTEIBHOTO, FEPMEHEBTUYECKOTO U KOHLIETITYaIbHOTO aHaJIN3a.

Pe3ynbpTathl ncciieoBaHus MOKa3bIBAlOT, UTO B CUCTEME B3TIIA10B A. baknxaHoBa rocynap-
CTBO BBICTYIIAaeT Kak (popMa MPOCBETUTEIHCKOTO U HPABCTBEHHOTO YIIPABIICHUS M OTPakaeT paHHUE
TEHJEHIMU K MHCTUTYLUHOHAIbHOU MoaepHu3auuu. M. @. AXyHJOB NEPEOCMBICIISIET CYBEPEHUTET
Ha OCHOBE HApOJHOW BOJU U BEPXOBEHCTBA 3aKOHA, 000CHOBBIBAsI MOJIENh KOHCTUTYIIMOHHOTO TOC-
yaapctBa. . Adranu, B CBOIO O4Yepe/b, CHHTE3UPYET MPUHIUI HCIAMCKON MOJIUTUYECKON Tpa-
TN «IIIypa» (COBEIATENIbHOCTh) C COBPEMEHHBIMH MOJIUTUYSCKUMU UJIESIMU, BBIIBUTAsl HA TIEp-
BbIH IJIaH U/I€M HAPOJHOTO CYBEPEHUTETA U HAIIMOHAIBHOU COJIMIAPHOCTH.

Takum 00pazoM, CTaThsi OCBEUIAET MOCIEAOBATEIbHBIM WHTEIUICKTYABHBIN MPOIECC TPaHC-
dbopmaruu MOHATHN TOCYIapCTBAa M CyBEpPEHUTETa B MOJUTHUKO-PUIocodcko Mbiciu AszepOaii-
JxaHa U Boctoka XIX Beka — OT TEOJIOrMYECKON JTETUTUMHOCTH K ITPABOBOM U HAPOJIOOPUEHTUPO-
BaHHOW MOJIENH JIETUTUMAIIUH.

Knrouesvie cnosa: zocyoapcmeo, cysepenumem, ne2UMUMHOCMb, KOHCMUMYYUOHAIUZM,
Hapoomuwlll cygepenumem, asepoatioxcanckas gunocopusa XIX eexa, npoceemumenbcmeo, 0CmMou-
Has noaumudeckas unocoghus.
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