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Abstract

This study presents a detailed comparative analysis of two significant medieval
Turkic manuscripts: Bulghatil Mushtag, authored by Jamal al-Din al-Turki in the 14th
century, and Tarjumon Turki, an anonymous work whose author remains unknown. Both
manuscripts function as scientific dictionaries intended to assist Arabic-speaking learners in
acquiring the Turkic language, thereby reflecting the historical significance and widespread
use of Turkic languages from the 11th to the 14th centuries. The research explores a range
of linguistic features, including vocabulary selection, semantic nuances, lexical differences,
and the cultural contexts embedded within the texts.

Bulghatil Mushtaq primarily emphasizes religious, cosmological, and scientific
terminology, offering clear explanations of fundamental meanings within a defined cultural
framework. In contrast, Tarjumon Turki provides a broader linguistic scope, addressing
word origins, synonyms, dialectal variants, and etymological insights. This comprehensive
coverage indicates differing purposes and methodological approaches, with Tarjumon Turki
aiming to present an expansive overview of the Turkic lexicon across various regional
dialects.

Furthermore, both manuscripts reveal substantial linguistic interactions between
Turkic and Persian, highlighting the dynamic cultural exchanges of the time. They capture
phonetic and lexical variations that reflect regional speech patterns and dialectal diversity,
offering valuable resources for historical linguistics and philological research. The
comparative approach adopted in this study underscores how these works not only
facilitated language instruction but also preserved key elements of linguistic and cultural
heritage.

By examining these manuscripts in parallel, the study provides meaningful insights
into the development of medieval Turkic languages and scholarly practices of the era. It
affirms the enduring relevance of these texts for modern researchers in linguistics, history,
ethnography, and cultural studies, demonstrating how medieval lexicons serve as vital
windows into the intellectual and social landscapes of the past.
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Introduction

Manuscripts are unique sources that reflect the social, political, linguistic,
and cultural characteristics of their time. They provide opportunities to observe the
development of language and literature and to identify connections between
different historical periods. Manuscripts are especially invaluable in the fields of
linguistics, history, philosophy, and art. These written monuments shed light on the
scientific views, linguistic phenomena, and translation traditions of a particular era.
Manuscripts preserved in various libraries around the world are still being
thoroughly studied by scholars today and continue to serve as a foundation for
modern research. Therefore, analyzing written heritage and transmitting it to future
generations is considered one of the key scholarly tasks. The 11th-14th centuries
hold special significance in the development of Turkic languages, as evidenced by
the works and scholarly manuscript sources produced during this period. In
particular, Bulghatil Mushtaq by Jamaliddin at-Turki, dated to the 14th century,
and Tarjumon Turki, an anonymous manuscript from the same period, were written
to teach the Turkic language to Arabic speakers. This indicates the high status and
importance of Turkic languages during that time. Many of the words used in these
manuscripts are still present in the modern Uzbek language.

Materials and methods

The Tarjumon Turki manuscript is preserved in the Leiden Library in the
Netherlands under the catalog number 517. R.Dozy (Dozy, 1851) (has mentioned
that two other copies of this work also exist in Oxford. However, the manuscript
housed in the Leiden Library is considered a rare copy (Yunusov, 1980:3-5). This
particular version originates from the collection of Levin Warner (ca. 1618 —
22.V1.1665), an orientalist and ambassador of the Ottoman Empire to the
Netherlands (Vrolijk, Schmidt, Scheper, 2012:5,6).

One copy of the Bulghatil Mushtag manuscript is preserved in the
Bibliothéque nationale de France in Paris under the number of 293. It has been
studied by numerous scholars and also serves as one of the primary sources for our
research.

Another copy of the manuscript was discovered in the city of Kastamonu,
Turkey. This version is not registered in any official catalog and is currently kept in
the private collection of Mahmud Islamoglu from Kastamonu. islamoglu acquired
the manuscript from an antiquarian in Cankir1 and requested his retired teacher,
Tungay Sakallioglu, who resides in Kastamonu, to examine the work. After
reviewing the manuscript, Sakallioglu concluded that it is a dictionary of historical
Kipchak Turkic and reached out to scholars specializing in this field. It was later
confirmed that this is indeed another copy of the Bulghatil Mushtaq manuscript.
Although it was found in Cankir, this version is referred to as the "Kastamonu
copy" since it is currently housed in Kastamonu and is planned to be submitted to
the official regional archive in the future[13].

Many scholars have studied various aspects of the Bulghatil Mushtaq and
Tarjumon Turki manuscripts. Among them, notable contributions include those of
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the Polish scholar A. Zajanczkowski[17;18], who was the first to study the
monument Bulghatil Mushtaq , the Uzbek scholar A. Fayzullayeva[4], the Kazakh
scholar G. Gaynutdinova [7] and the Turkish scholar Al-Turk Gulhan[1]. Their
research is of significant scholarly value.

The Tarjumon Turki manuscript has also been studied extensively by
scholars such as M. Houtsma[8], P. Melioranskiy[11], and Yashio Saito[12], who
focused on the Mongolic section of the work, as well as A. Garkavets[5; 6], A.
Yunusov[15; 16], and A. Kuryshzhanov[10]. Of particular note are the works of
the Uzbek scholar B. Jafarov[9], who conducted comparative studies between the
Codex Cumanicus and Tarjumon Turki. His comparative analyses deserve special
recognition.

Analysis

Both Bulghatil Mushtaq and Tarjumon Turki manuscripts contain a chapter
titled "Sky and Related Words", which appears as the first chapter in each
manuscript. The vocabulary and order of presentation in both are nearly identical,
differing only in the translation approach and in a few individual terms.

The Bulghatil Mushtaq manuscript is composed of four main chapters, each
containing several sub-chapters and sections. In the First Chapter, 47 terms related
to the sky are presented. This chapter begins with the following seven terms: Tdnri
— tangri, God; Yavlog — The Great (an attribute of God); Arzii beriici — The
Provider (an attribute of God); Kurrasa — the Qur’an; Payg ‘anbar — Prophet;
Yalavo¢ — Messenger, prophet; Féristalar — Angels.

The same tradition is followed in Tarjumon Turki, though the presentation of
these terms differs slightly. In Tarjumon Turki, these words appear in the
introductory part of the text, embedded in praises and glorifications directed toward
Allah, and are given in the form of explanations. For example:

“The Exalted and Great Allah — Tdgzri (in the Chagatai dialect, there exists
the rarely known term Ogan, meaning God). The Creator — Yaratgan; the Merciful
— Yarligancli; Angels — feristeldr, with the singular form being feristd (angel), a
word borrowed from Persian. The Prophet, peace and blessings be upon him, is
referred to as Paygambar, also a Persian loanword meaning ‘one who brings a
message.” Generally, the word for ‘messenger’ appears as yalavag (messenger,
envoy) and el¢i (delegate, representative)” (TT 2b — 3a).

The words given above primarily includes three core concepts—God
(Allah), angels (farishta), and prophets (payg ‘ambar), the remaining words consist
of grammatical variations, synonyms, and alternative expressions of these three
concepts. Among these, the terms Tdnri, Paygambar, yalavag, and feristelir
appear in both manuscripts with the same meaning and form. Terms such as Yavlog
— The Great (an attribute of God), Arzii beriici — The Provider (an attribute of God),
and Kurrasa — Qur’an are found exclusively in Bulghatilmushtaqg. In contrast,
Ogan — God, Yaratqan — The Creator, Yarligan¢chi — The Merciful, feristd —
singular form of “angel,” and el¢i — messenger or delegate, appear only in
Tarjumon Turki.
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Additionally, Tarjumon Turki frequently provides information about the
etymological origins of certain words, particularly indicating which ones are
borrowed from other languages. In Bulghatil Mushtaq , such explanations appear
only in a few places. Through comparative analysis of the two manuscripts, it is
possible to identify the etymological roots of many words found in Bulghatil
Mushtaq . For example, Tarjumon Turki explicitly states that the words feristeldr
and feristd are of Persian origin, while Bulghatil Mushtaq includes only the plural
form feristeldr without providing this information. Similarly, the word Paygambar
is explained as Persian in Tarjumon Turki, whereas in Bulghatil Mushtaq , only its
translation is provided. Consequently, it becomes clear that the terms feristeldr and
Paygambar in Bulghatil Mushtaqg are of Persian origin.

The word Yavloqg appears in Bulghatil Mushtaq with two different meanings
in two separate contexts: in the first chapter, it is presented as a noble attribute of
God, meaning “The Great,” while in the section titled “Chapter on Adverbs,” it
appears with the meaning yavloq — very (20b/1.3).

Following the discussion of these nine words, Tarjumon Turki includes a
table of contents outlining how the work is divided into chapters and sections.
Unlike Bulghatilmushtaq, whose first chapter begins with theological terms, the
first chapter of Tarjumon Turki begins with the word Kok — “sky.”

In Bulghatil Mushtaq , the word Kok — “sky” (BM8b/4.2) is given solely
with the meaning “sky.” In contrast, Tarjumon Turki provides multiple meanings
for the same term: Kok — “sky, the color blue, gender, root, base, origin, lincage”
(TT5a/13). Additionally, Tarjumon Turki includes a synonymous word qiyir —
“falak” (TT5b/2.1), which is not attested in Bulghatil Mushtaq .

The manuscript Bulghatil Mushtag predominantly translates words using
only their primary meanings. This likely reflects the author's deliberate alignment
of the chapter topics with the meaning of included terms, and an aesthetic effort to
maintain symmetry and stylistic balance—particularly in forming word pairs
written in alternating black (Arabic terms) and red (Turki terms) inks in a
decorative zig-zag format. This stylistic choice may explain the consistent use of
singular definitions.

For example, Kiin — “sun” (BM8b/4.3) appears only with this singular
meaning in Bulghatil Mushtaq , while in Tarjumon Turki, it has a dual translation:
Kiin — “sun and also day” (TT5b/2.2).

The word Quyas is defined in both manuscripts as “the light of the sun”
(BM8b/4.4; TT5b/3.1). However, Tarjumon Turki also provides the synonym
giinds (TT5b/3.2), which the author identifies as a Turkmen term.

Ay — “moon” (BM8b/4.5) is defined in Tarjumon Turki with two distinct
meanings: ay — “Moon” (as the celestial body) and “month” (as a calendar unit)
(TT5b/4.1). In Bulghatil Mushtaq , it refers exclusively to the celestial body.

Both manuscripts contain words with similar meanings such as yariq
(BM8b/4.6) and aydin (TT5b/4.2), which are translated as “moonlight, radiance of
the moon.”
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Furthermore, Tarjumon Turki expands the lexical field related to the moon
by including additional entries: yagi ay — “new moon” (TT5b/5.1) and ay tolun —
“full moon” (TT5b/5.2), entries not found in Bulghatil Mushtaq .

Yilduz or Yildiz (‘star’) are attested in Bulghatil Mushtag in two phonetic
variants—ydlduz and ydldiz (BM 8b/5.1)—reflecting possible dialectal or
phonological variation. In contrast, Tarjumon Turki contains only a single form:
yulduz (TT 5b/6.1), without indication of alternative pronunciations.

Bulghatil Mushtaq further expands on celestial terminology by listing
various named star constellations and celestial phenomena, including:

1) Tdmir gazug — identified with the Pole Star. This word’s Arabic
translation corresponds to Sagittarius its Turkic variation is rendered as “Pole
Star” in some sources. (Atalay, 2006: 111/40-13; Zajaczkowski, 1965 (I): 80)

2) Ikki boz ot — corresponding to Ursa Minor refers to a constellation
located near the North Pole.

3) Yetkan — corresponding to Ursa Major, also known as “Bolshaya
Medveditsa” in Russian, is another prominent northern constellation.

4) Colban — identified with Venus (Morning star)

5) Qus yoli — the Milky Way

6) Yagir sogin — Taurus

7) Arigtog — Orion, the reference is to a group of three aligned stars in
the northern sky — Mintaka, Alnilam, and Alnitak — part of Orion’s Belt.

8) Oq Aygir — Sirius, constellation’s “alpha” star is the brightest star
in the night sky.

9) Ulkdéir — the planet Venus

The celestial terminology in Bulghatil Mushtaq reflects a rich Turkic
astronomical tradition combining metaphorical imagery and precise identification
of key stars and constellations. Terms like Tdmir qazuq (“iron stake”) aptly
describe the Pole Star’s fixed position, while Tkki béz ot and Yetkan denote the
Ursa Minor and Ursa Major constellations, respectively, likely referencing their
distinctive shapes or prominence. The name Colban for Venus as the morning star
and Ulkdr for Venus more generally illustrate Turkic lexical variations for this
bright planet. The poetic expression Qus ydéli (it is not translated as “bird’s path”)
refers to the Milky Way with the word Qus holds significance in Turkic astrology,
symbolizing celestial omens and astrological forecasts used by astrologers. Other
terms, such as Yagir sogin for Taurus and Ariqgtoq for Orion, suggest cultural
associations with strength or seasonal cycles, though their precise etymologies
warrant further study. The bright star Sirius is vividly named Ogq Aygir (“white
stallion”), symbolizing nobility and brightness consistent with Turkic naming
customs. Overall, these terms demonstrate the manuscript’s sophisticated blend of
astronomical knowledge and linguistic artistry, preserving both scientific
understanding and rich cultural symbolism within Turkic medieval star lore.
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Additionally, lexical items such as qus — astrological correlation,
horoscopic indication and tutulmaq — solar or lunar eclipse are attested exclusively
in Bulghatil Mushtaq and are absent in Tarjumon Turki.

The term Ulkir, denoting the planet Venus (BM 9a/1.1; TT 5b/6), appears in
both manuscripts in an identical form and semantic context, illustrating a point of
lexical convergence.

The lexeme U¢magqg (‘Paradise’) exhibits variation in placement and thematic
categorization between the manuscripts. In Bulghatil Mushtaq , it appears under
the chapter on celestial phenomena (BM 9a/2.1). In Tarjumon Turki, however, it is
included within the “Fourth Chapter,” specifically in the subsection dealing with
flora and domestic gardens, and is glossed as “Paradise, paradisal garden” (TT
9b/4.2). Furthermore, the compiler of Tarjumon Turki explicitly notes the Turkmen
origin of the term.

In Tarjumon Turki, the word Bulit — “bulut” (TT5b/7.1) appears, while in
Bulghatil Mushtaq the equivalent is given as bdlut (BM9a/2.2), suggesting a
phonological variation between the two manuscripts.

The term Tuman — “fog” (BM9a/2.3; TT5b/7) appears in both sources with
the same form and meaning. However, Tarjumon Turki also includes an alternative
lexical item, ¢as, which encompasses broader meanings: “fog, dew, rainfall, frost,
cold, and light precipitation.” The compiler notes that this variant is specific to a
particular dialect.

The word yamgur [ yagmur — “rain” is presented in two variants in Tarjumon
Turki, where yagmur is explained as the Turkmen form. In contrast, Bulghatil
Mushtaq includes only the form yagmur(BM9a/2.4).

Although the word yel — “wind” holds the same form and semantic value in
both manuscripts, Tarjumon Turki renders it explicitly as “general wind.” In
Bulghatil Mushtaq , a related term yelesir — “breeze” is also attested.

The expression of the concept “storm” (bo ron) through various lexical
items in the manuscripts is of particular linguistic interest. In Tarjumon Turki, two
separate terms are used: tipi (TT6a/3) — referring specifically to a snowstorm, and
gasirqa (TT6a/4) — meaning “storm” in a general sense. In contrast, Bulghatil
Mushtag uses the term yek (BM9a/3.2) with a metaphorical nuance. While yek
literally means “devil,” it is used here to denote a storm—Iikely as a metaphor
emphasizing the destructive and terrifying nature of storms.

This metaphorical use is reinforced by the Arabic translation provided in the
manuscript: “az-zawba ‘a” (%333V), a term that likewise means both “storm” and
“devil” in Arabic. Notably, the word that follows yek in Bulghatil Mushtaq refers
to a rainbow, and its Arabic equivalents further support the metaphorical pattern:
“bagT ash-shaytan” (JHasdl 23) — literally “Shaytan’s loop,” and “al-gaws quzah”
(zA osd) — meaning “arched rainbow.” The Turkic equivalent in the manuscript is
the unique idiomatic expression Anam eckisini gostur — “My mother tied up her
goat.”
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While both the idiom and the Arabic expressions refer to a rainbow, they do
so through metaphor and metonymy rather than literal description. Thus, Anam
eckisini gqostur and “bagt al-shaytan” are not employed in their direct senses, but
are instead figurative expressions linked to the visual form of the rainbow. This
same figurative approach appears in the metaphorical designation of yek — “storm”
as “devil,” demonstrating a consistent use of imagery and semantic extension
throughout the manuscript.

Furthermore, there are deeper lexical connections within this cluster of
terms. For instance, both the Turkic yek and its Arabic translation az-zawba ‘a share
dual meanings—“devil” and ‘“storm”—which presents a rare and noteworthy
semantic overlap. That the subsequent term also begins with a metaphor involving
shaytan underscores the compiler’s linguistic skill. This reveals that Bulghatil
Mushtaq systematically employs metaphorical language and idiomatic
expressions, indicating an advanced level of semantic layering in the manuscript.

The words Qar — “snow,” Buz — “ice,” savuq — “cold,” issi — “hot,” yasin —
“lightning,” gokramak — “thunder,” Duz — “dust, powder, or salt” appear in both
manuscripts with identical form and meaning.

In Tarjumon Turki, the word yagin — “lightning” is accompanied by its
synonym yuldirim or vyildirim, which is identified as a Turkmen word.
Interestingly, the compiler also notes that this word additionally carries the
meaning “glass, glass container,” and that “glass” in Turkmen is referred to as
sir¢a. Although “glass” is thematically unrelated to the chapter, the author
nonetheless highlights homonyms and synonyms when relevant.

In Bulghatil Mushtaq , terms closely related to yasin include Yaraq — “flash
of lightning, its brightness,” and Sin — “the light or glow of lightning.”
Additionally, Tarjumon Turki records an alternate form of gékramak — “thunder”
as dokramak.

In Tarjumon Turki, another word related to Qar — “snow” is bur¢aq —
meaning ‘“hail,” which is also noted to mean “pea.” This dual meaning is
emphasized by the author. In contrast, Bulghatil Mushtaq presents burcag in the
context of food-related terminology, where it denotes a type of “pea.”

Terms such as Cig — “morning dew,” Tom — “to drip,” and Tomg¢iq —
“droplet” appear in Bulghatil Mushtaq but are not found in Tarjumon Turki. The
sequence of these morphologically related words—Tom, Cig, and Tomg¢ig—
demonstrates the compiler’s attention to word formation and etymology. A similar
lexical awareness can also be observed in the entries Sin — “glow of lightning” and
yasimn — “lightning.”

The words Jalgin — “rainy or cloudy weather, cool” and Esmas — “calm air”
are also found in Bulghatil Mushtaq , but do not appear in Tarjumon Turki.

Results

The lexical divergences observed between Tarjumon Turki and Bulghatil
Mushtag  manuscripts reflect distinct linguistic, cultural, and functional
orientations inherent in each text. Fundamentally, Bulghatil Mushtag appears to
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prioritize theological and cosmological terminology, structured with an emphasis
on primary meanings and semantic precision, as evidenced by its presentation of 47
sky-related terms in a systematic manner. For instance, terms such as Yavloq (“The
Great,” an attribute of God), Arzii beriigci (“The Provider”), and Kurrasa (Qur’an)
are unique to BulghatilMushtaq, suggesting a specialized lexicon with a strong
focus on divine attributes and Islamic theological concepts. In contrast, Tarjumon
Turki includes a broader semantic scope, integrating etymological notes,
synonyms, and dialectal variants such as Ogan (“God”), Yaratqan (“The Creator”),
Yarligangh (“The Merciful”), and alternative forms like feristd (singular “angel”),
indicating a pedagogical approach designed to explain and contextualize terms,
often highlighting Persian and Turkmen linguistic influences.

This difference likely stems from the distinct purposes and target audiences
of the manuscripts. Tarjumon Turki functions partly as a didactic lexicon aimed at
clarifying foreign loanwords and local usages for Turkic speakers learning Arabic
or Persian religious vocabulary, hence its emphasis on etymology and multiple
semantic fields (e.g., Kok meaning “sky, blue, gender, root, lineage”), as well as
extended meanings and synonyms not found in BulghatilMushtag. For example,
the inclusion of qiyir (“falak”) and multiple meanings for Ay (“moon” and
“month”) demonstrate Tarjumon Turki’s broader semantic mapping compared to
BulghatilMushtaq’s singular, primary-meaning focus.

Additionally, the two manuscripts reveal regional phonological and lexical
variations. The presence of Turkmen-specific forms in Tarjumon Turki, such as
yagmur (rain) alongside the more general yamgur, or yulduz versus the dual
variants  ydlduz/ydldiz  in  BulghatilMushtaq, illustrates dialectal diversity
influencing word choice and phonetic representation. Morphological awareness is
also evident, particularly in BulghatilMushtaq, where the compiler arranges
morphologically related words (e.g., Tom, Cig, Tom¢ig) sequentially, underscoring
an analytical interest in word formation.

Stylistically, Bulghatil Mushtaq employs a distinctive aesthetic approach by
pairing words in alternating black and red inks and maintaining semantic symmetry
through singular, focused definitions. This contrasts with Tarjumon Turki, which
favors explanatory prose and semantic richness. Metaphorical and idiomatic
language further distinguishes BulghatilMushtag, exemplified by the use of yek
(“devil”) as a metaphor for “storm,” paralleling the Arabic az-zawba ‘a, and the
figurative phrase Anam eckisini gostur (“My mother tied up her goat”) for
“rainbow,” highlighting an advanced semantic layering absent in Tarjumon Turki.

Conclusion

In conclusion, the lexical and semantic differences between Tarjumon Turki
and Bulghatil Mushtaq manuscripts arise from their differing linguistic traditions,
target audiences, regional influences, and authorial intentions. Bulghatil Mushtaq
emphasizes theological terminology with a stylized, metaphorical lexicon oriented
toward precise, primary meanings and poetic structure, while Tarjumon Turki
adopts a more explanatory, etymologically rich, and semantically expansive
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approach, accommodating dialectal variants and loanword origins to serve as a
practical linguistic guide for learners.

The lexical discrepancies between Bulg ‘atil Mushtag and Tarjumon Turki
can be explained by several philological and contextual factors. First, regional and
dialectal variation plays a significant role, as each manuscript likely reflects the
linguistic features and vocabulary preferences of different Turkic-speaking regions
or communities. This accounts for the presence of distinct theological and religious
terms such as Yavloq, 4rzii beriigi, and Kurrasa in Bulg ‘atil Mushtag, and Ogan,
Yaratgan, and Yarligangl in Tarjumon Turki. Second, the intended audience and
didactic purpose of each manuscript may have influenced lexical choices. Bulg ‘atil
Mushtag seems to employ more descriptive and metaphorical expressions—
possibly to facilitate comprehension among learners of Arabic or religious
terminology—whereas Tarjumon Turki often relies on more concise and possibly
standardized expressions drawn from common Turkic usage. Third, the scope and
focus of each work differ slightly: Bulg ‘atil Mushtaq tends to include culturally
embedded expressions and metaphorical extensions, suggesting a broader semantic
and stylistic range, while Tarjumon Turki is more limited to direct and systematic
lexical correspondences. Lastly, authorial intent and scholarly background may
have influenced lexical selections, reflecting differing levels of exposure to Islamic
theological discourse, Arabic terminology, or Persian literary conventions. These
factors together help account for the divergence in religious and cosmological
terminology observed in the two texts.
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Barg¢inoy Qaniyeva (Ozbaokistan)

“Kitabi Bulgatu-1 Mustaq” va Liigati’t-Tiirk slyazmalarinda “Sama va slagali
sozlor” bolmasinin miiqayisali tahlili

Xiilasa

Bu todqiqat isi XIV osrdo Comaloddin ot-Tiirki torofindon yazilmig Bulgatu-1 Mustaq vo
misllifi namalum olan Liigati’t-Tiirk adli iki mithim orta asr tiirk olyazmasmin atrafli sokilds
miqayisoli tohlilini togdim edir. Hor iki olyazma XI asrdon XIV osradok tiirk dillorinin tarixi
shamiyystini vo genis istifadosini oks etdirmoklo yanasi, orob dilli Gyronanlor iigiin tirk dilini
monimsomokds yardimei olmaq magsadi ils tortib edilmis elmi liigstlor kimi rol oynayir. Aragdirma
lugatlordoki soz se¢imi, semantik incaliklor, leksik forglor vo motnlar ¢orgivasinds madani kontekstlor
kimi miixtalif dil xtisusiyystlorini tohlil edir.

Bulgatu-1 Mustaq osas anlayislarin aydin formada izahl toqdimatini miisyysn modani ¢argivo
daxilindo vermokls, daha ¢ox dini, kosmoloji vo elmi terminologiyaya diggst yetirir. Bunun oksine
olaraq, Lugoti’t-Tiirk s6zlorin mongayini, sinonimlori, dialekt forglorini va etimoloji geydlari togqdim
etmokls, daha genis bir dil monzarasini shats edir. Bu hoartorafli shats prinsipi magsod vo metodoloji
yanagmalarin miixtolifliyini gostorir. Liigoti’t-Tiirk miixtolif regional dialektlor tizro tiirk leksikasimnin
genis bir monzorasini togqdim etmayo ¢alisir.

Ustalik, hor iki olyazma dovriin dinamik moadoni miibadilosini oks etdirmaklos, tiirk vo fars
dillori arasinda bas veran qarsiliglt mithiim dil olagalorini agkara ¢ixarir. 9sarlords oks olunan fonetik
Va leksik forglor bolga sivalarinin vo dialekt miixtalifliyinin izlorini dasiyir, bu iss onlari tarixi dilgilik
va filoloji todgigatlar aparmaq iiglin shamiyyatli monbays ¢evirir. Bu todgigatda istifado edilon
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milqayisoli yanagma gostarir Ki, bu slyazmalar yalniz dil dyronmaya deyil, ham do dil vo modani irsin
mithiim komponentlorini qoruyub saxlamaga xidmat edir.

Bu todgigat slyazmalarin paralel sokildo arasdirilmasi yolu ilo orta osrlords tiirk dillorinin
inkisafi vo hamin dévriin elmi tocriibslori haqqinda shomiyyatli malumatlar toqdim edir. Ke¢misin
intellektual vo sosial manzarosinin canli sahidlori Kimi orta osr leksikonlarimin istiraki ilo tortib
edilmis bu slyazmalar miiasir dilgilik, tarix, etnoqrafiya vo madoniyyatsiinasliq sahslorindo ¢aligan
alimlor tigtin ohomiyyotli elmi manbs olmagdadir.

Acar sozlor: “Kitabi Bulgatu-l Mustaq”, Liigati 't-Tiirk, “Sama Va alagoli sozlor”, miiqayisali
tahlil.

bapuunou I'anuesa (Y3bexucman)

CpaBHuTebHBII aHaIK3 pa3aesa «HeGo u poacTBeHHbIe CI0Ba) B
pyxonucsx « Tapmkyman Tiopkm» U «byarat ans-Mymrak»

Pe3iome

B manHOM HCCneOBaHUM MPEACTABIIEH MOIPOOHBINH CPaBHUTENBHBIA aHAIN3 JBYX 3HAUHMMBIX
CPEHEBEKOBBIX TIOPKCKUX pyKomucel: «byiraT aip-MylITak», aBTOPOM KOTOpOH siBisercs Jxamai
an-Jlun anb-Typxku XIV Beka, u «Tapmxyman Tropku» — aHOHHMMHOE IPOM3BEICHHUE, aBTOP
KoTOporo HemsBecTeH. OO PYKONUCH BBIMOJIHSIOT (BYHKIUIO HAYyYHBIX CJIOBapei, MpeaHa3HaueHHbIX
JUIsL  TIOMOIIM apa0os3bIYHBIM  yYallUMCS B OCBOCHHH TIOPKCKOTO SI3bIKA, 4TO OTpaKaeT
HCTOPUYECKYIO 3HAYMMOCTh U IIMPOKOE PACHpOCTpaHEHHE TIOPKCKUX s3bIkoB ¢ XI mo XIV Bek. B
HCCIIEIOBAaHUN PACCMATPHUBAETCS IMUPOKUH CIEKTP JIMHTBHCTHYECKHX OCOOEHHOCTEH, BKIIIOYAst
moAdOp CIOBApHOTO 3amaca, CEMAaHTHUECKHEe HIOAHCHI, JIEKCHYECKHE pasNMuhs W KyJIbTYPHBII
KOHTEKCT, 3aJI0)KEHHBIH B TEKCTax.

«bynarar  Anb-MymTak» =~ NPEMMYIIECTBEHHO  COCPEOTOYEH  Ha  PEJIMTHO3HOM,
KOCMOJIOTHYECKOH M HAyYHOI TepMHHOJIOTHH, Npeasaras 4€Tkue oObsCHEHHsT OCHOBHBIX 3HAUCHUIT B
onpenenéHHON KyJIbTYpHOH pamke, B TO BpeMs kak «Tapmkyman Tropku» oxBaThiBaeT Ooljee
LIMPOKUHN JIMHTBUCTUUECKUM CIHEKTp, BKJIIOYas MPOMCXOXKJICHUE CIOB, CHHOHUMBI, HAJEKTHBIE
BapUaHThl U O3TUMOJIOTHUECKHE CBeJeHMsA. Takoe pacIIMpeHHOE COJEp)KaHUe YKa3blBaeT Ha
pa3nIHYHBIE eI U MeTojonormdeckue noaxonsl: «Tapmkyman Tropku» CTpEeMHTCS NPEIOCTaBUTH
OOIIMPHEIA 0030p TIOPKCKOTO JEKCHKOHA, OXBATHIBAIOIIETO PA3INYHbIE PErNOHATBHBIC TUATCKTHL.

Kpome Toro, ofe pykomucH JEMOHCTPHUDPYIOT 3HAYHTEIbHBIE JIMHIBHCTUYECKHE
B3aNMOJCHCTBUSI MEXIY TIOPDKCKAM M MEPCHACKUAM S3bIKaMH, MNOAYEPKHBAas IHHAMUYHBIA
KyJbTYpHBIII 0OMeH Toro BpeMeHH. OHM (UKCHPYIOT (QOHETHYECKHE M JISKCHYECKHE BapHallWy,
OTpaKaloll[e PErHOHAIbHBIE OCOOCHHOCTH PeYM M JHUAJEKTHOE pa3sHOOOpasHe, 4TO MpPEe/iCTaBiIsieT
[CHHYI0O HMH(GOPMALHUIO I HMCTOPHUYECKOW JIMHTBHCTHKA W (DWIOJIOTHYECKUX HCCIIETOBaHHM.
CpaBHUTENBHBIA MMOAXO0, MPUMEHEHHBIN B JaHHOM HCCIEIOBaHUH, ITOKa3bIBAET, YTO 3TH TPYHAbl HE
TOJBKO CITOCOOCTBOBAIM  SI3BIKOBOMY OOYUYEHHIO, HO ¥ COXPAaHSIM BaKHEHIINE 3IEMEHTHI
JIMHTBUCTHYECKOTO M KYIETYPHOTO HACIIEHsL.

[MapannensHoe H3ydeHHE STHX PYKONHCEH IIO3BOJISICT IIOJNYYUTH IIEHHBIE CBEICHUS O
Pa3BUTHH CPEHEBEKOBBIX TIOPKCKUX SI3BIKOB M HayYHBIX IPAKTHKaX TOTO BpeMeHH. lccienoBanue
MOATBEP)KAAET HEM3MEHHYIO aKTyalbHOCTh 3THX TEKCTOB A COBPEMEHHBIX HCClieoBaTeneil B
00JIaCTH JIMHIBUCTHKH, UCTOPHH, STHOTPadHHU U KYJIbTYPOJIOTUH, IEMOHCTPHUPYSI, KAK CPEIHEBEKOBbIC
CJIOBAPH CITY)KaT BAXKHBIM OKHOM B MHTEIUICKTYaJIbHbIC M COLIMANIbHBIE JIAHAIAQ)THI IIPOLIIOTO.

KaroueBbie caoBa: «byneam Ano-Mywmax», «Tapoxcyman Tioprkuy, «Hebo u
poocmeentbvle Clo6ay, CPAGHUMENbHbIL AHAU3.



